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Tzedakah Hastens the Geulah

The Arizal Teaches Us to Have in Mind the Permutation
of the Month of Tishrei when Giving Tzedakah

One of the most important of the taryag mitzvos, the
mitzvah of giving tzedakah, appears in this week’s parsha,
parshas Re’eh. In the words of Chazal (B.B. 9a): “mwipw
nnxnan Yo s npre”’—tzedakah is commensurate to all
of the mitzvos. Furthermore, it hastens the geulah, as we
learn elsewhere (ibid. 10a): “mYIRan N8 NapRY "PTe A9
APIFTRT R12Y TNPIWT 21 90 APTR 1WPT VAYRA 190w T NAN 11D RNy
niwany”. Tzedakah is great, because it brings the geulah
closer, as it is stated (Yeshayah 56, 1): “So said Hashem,
‘Keep justice and do charity, for My salvation is near to
come and My charity to be revealed.” Additionally, we
are taught (Shabbas 139a): “anxaw ,mp1ea RN 101 25w PR
npea mawt atan vavna 1x”—Yerushalayim will only
be redeemed in the merit of tzedakah, as it is stated
(Yeshayah 1, 27): “Tziyon shall be redeemed through
justice and her penitent through tzedakah.” Here are
the sacred pesukim in our parsha related to the mitzvah of
tzedakah (Devarim 15, 7):

TOPUR T AWK NAND TP TIRD TN TRND 717K 12 710 00
1103 5 . J17aRT TOrINR 77 AR Y1apn K51 723 AR yaRn XY 15 1nn
18 9% nwn 1Y UMY AWK 191013 9T 1YIaYR vay Y 10 AR nnan
Y91 ,00RYR MY YA nIY 11299 ARy yeba qaab oy na7
110 1101 RV 3 1010 UR PYY R9119 10 KRS 119aRE R 10y
Twynyoa YN 9030 11 a1 Yyaa 99 1Y 9nna 12ab v XYY
a9 mywn Yaar

If there shall be a destitute person among you, any
of your brethren in any of your cities, in the land that
Hashem, your G-d, gives you, do not harden your heart

and do not close your hand against your destitute
brother. Rather, you must certainly open your hand
to him . .. Beware lest there be a lawless thought in
your heart ... and you will look malevolently upon
your destitute brother, and you will not give him;
then he will call out against you to Hashem, and you
will be regarded as sinful. You must certainly give to
him, and let your heart not feel bad when you give
to him, for as a consequence of this matter, Hashem,
your G-d, will bless you in all your deeds and in your
every undertaking.

Now, initially, the Torah admonishes us: “You shall not
harden your heart or close your hand against your
destitute brother. Rather, you shall open your hand to
him.” So, why was it necessary for the Torah to add the
second admonition: “And you will look malevolently
upon your destitute brother, and you will not give
him; then he will call out against you to Hashem, and
you will be regarded as sinful”? This is indeed unusual.
For, we do not find—in relation to any mitzvas asei or
mitzvas lo ta’aseh—that the Torah adds a warning that if
a person fails to perform that mitzvah of Hashem, he will
be considered sinful. After all, it is obvious that if someone
does not observe one of Hashem’s mitzvos, it is a sin.
Furthermore, why is the person considered sinful only if
“he will call out against you to Hashem”? Even without
the destitute person’s calling out, the failure to give him
tzedakah is a sin.
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The Ohr HaChaim HaKadosh Teaches
that “Your Destitute Brother”
Is the Melech HaMashiach

We will begin to shed some light on the subject with
the enlightening words of the Ohr HaChaim hakadosh.
He interprets these pesukim as a “remez” to the Melech
HaMashiach; he is viewed as “your destitute brother,”
who yearns to come and redeem us:

The destitute brother is alludes to our long awaited
mashiach; he is compared to a poor man riding on a
donkey in Zechariah (9, 9). Why is he destitute? Our
passuk says ‘“12’—on account of us, since the lengthy
galus is due to our iniquities. The term ‘92’ also alludes
to the fact that he desperately longs to be among us—to
come and redeem us.

He relates an incident involving Rabbi Yehoshua ben
Levi. He encountered the Melech HaMashiach, who inquired
about the state and mindset of the people of Yisrael. Rabbi
Yehoshua ben Levi replied that they anxiously await
his arrival. Hearing this, the pious Mashiach let out a
tremendous wail, demonstrating his great desire to come
and redeem them. Thus, the passuk alludes to him as
“gorx txn”—for he is the unique, special one among your
brothers. It specifies that he is “9*1pw 783" —teaching that
he is the preeminent teacher and leader of the Sanhedrin
(areference to Yeshayah 11, 4). It also specifies that he will
be “ 7x¢a8a”"—teaching that he will be conceived and born in

the holy land of Israel.

The Ohr HaChaim goes on to explain that these pesukim
urge us to hasten the coming of the Mashiach by performing
good deeds and in particular the mitzvah of tzedakah. This
is based on a teaching in the Zohar Chadash (Noach) that if
a congregation is aroused to perform teshuvah, the son of
David will come immediately. Hence, Hashem commands
every Jew not to “harden his heart”—do everything
humanly possible to satisfy the unique one’s wish—in
particular, by performing the mitzvah of tzedakah, as it is
written (ibid. 54, 13): “ »a215n np1es”—establish yourself
through tzedakah (righteousness).

According to many, the Ohr HaChaim hakadosh felt that
the neshamah of Mashiach was within him. In the sefer
Segulat Moshe on the Ohr HaChaim, he provides us with
the following tidbit: The name “rwn” is an acronym for
oorm e v mwn—the Mashiach of Hashem, his name
is Chaim. In other words, there is a “remez” in the name

“mown” to a connection with the Ohr HaChaim hakadosh.
Tzedakah Has the Power to Hasten the Geulah

It is apparent that the Ohr HaChaim hakadosh draws
a connection between the plain meaning of the text
“mrarn R’ —that it is speaking of a destitute brother
who needs tzedakah—and the interpretation based on
“remez”—that it is alluding to the Melech HaMashiach,
who will come to redeem us in the merit of the mitzvah
of tzedakah. For, as we have learned in the Gemara above:
“mSIRan AR N2apRY apy Ay,

Let us explain the connection based on the following
Gemara (Yoma 9b): “m a7 nwhw 21am ,39r it v1an 11wRn wpn
PRY Y WIPR YAR LL09MT N1D%AwT Avay M AT ey e vy
TINIW 13 FNYTY 181,370 1A 218,270 NTYRAT NIRRT 1IN Prey
s1yon AT ATIEY L NT1R%aY WYY TS DAt RNAY AYIpww TTaby on
oo nioeawt neay”. The first Beis HaMikdash was destroyed
because the people were guilty of the three cardinal sins—
avodah zarah, immorality and murder. These sins were not
prevalent during the times of the second Beis HaMikdash;
the people of that period engaged in Torah-study and
performed mitzvos and acts of kindness. The second Beis
HaMikdash was destroyed because of “sin’as chinam”—
baseless hatred. This teaches us that “sin’as chinam” is
equivalent to the three cardinal sins.

This explains very nicely why the mitzvah of tzedakah
hastens the geulah. Giving of one’s money and wealth to a
brother in need is a form of “ahavat chinam.” It illustrates
that he cares enough about his fellow Jew to part with
his own hard-earned money. As such, it constitutes the
perfect tikun for “sin’as chinam,” which was the cause of
the churban Beis HaMikdash. As a result of this tikun, we
will be deserving of the geulah and the building of the third
Beis HaMikdash.
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Let us embellish this thought based on the passuk
(Shemos 17, 16): “111a phnaya 'my nanyn 17r o5 By 17 95 a8
a17”"—and he said, “For there is a hand on the throne
of i"; Hashem maintains a war against Amalek from
generation to generation.” Rashi comments: HKB”"H
swore that His name is not whole nor is His Throne
whole until the name of Amalek is completely
eradicated. As we have explained before, as long as a
remnant of Amalek remains in the world, the letters “vav-
hei” of the holy name Havaya will be absent.

This means that the future geulah depends on restoring
the letters “vav-hei” to complete the name Havaya—the
Tetragrammaton—with all four of its letters. We can
suggest that this is alluded to by term n"»wa—which is
spelled with the same letters as 1”1 98a. In other words,
we are anxiously awaiting and anticipating that HKB”"H
will redeem the letters “vav-hei” that are currently absent.
This concurs with the interpretation of the Ba’al Shem Tov
hakadosh, zy”a, in the sefer Ba’al Shem Tov (Beshalach) of
the passuk (Tehillim 20, 6): “p b Rwn s 11 8ym”"—Hashem
will fulfill all of your requests. He interprets this as
saying that all of your requests will be that HKB”H will
complete (“x>n"") the name Havaya with all four of its
letters. Then, it will illuminate the world with the promise
of the splendorous and glorious allusion associated with
the first letters of its name: “yaN’a San gonaw's e’ —let
the heavens be glad and let the earth rejoice.

The Focus of the Arizal Associated
with the Mitzvah of Tzedakah

We will now continue to explain why our sages said:
“mbiRan AR naapnw apax v1a’. Our master, the Arizal,
teaches us that when giving tzedakah, we should focus
This
is explained in Likutei Torah in relation to the passuk
(Yeshayah 32, 17): “@iow rtpen nwyn mm”—the product of

tzedakah (righteousness) will be shalom (peace). Here

on the four letters of the blessed name Havaya.

is a concise translation:

In galus, as a result of our many sins, the “vav-hei”
is separated from the “yud-hei.” Yet, one who does

tzedakah connects the “vav-hei” and elevates them to
the “yud-hei.” My teacher of blessed memory taught
the following symbolism regarding tzedakah. The
outstretched arm of the giver represents a “vav”; the
five fingers giving the tzedakah represent a “hei”; the
coinis a “yud”; and the five receiving fingers represent
a “hei.” Altogether we have the letters am (the four
letters of Havaya), which establish shalom via the act of
tzedakah—"mow npaen nwyn oo’

The Arizal is teaching us that by fulfilling the mitzvah
of tzedakah, we are unifying the name Havaya, so that it
is complete with all four of its letters. In this light, we can
interpret Chazal’s statement: “rfoixart nx naapaw npTe v’
As mentioned above, the word "1 can be broken down
into the words t"1'9Ra. Thus, they are stating that one of the
beneficial effects of tzedakah is that it restores the letters
“vav-hei” to their rightful place; this results in joy on earth:
yax't wan. This will bring about the complete geulah and
the building of the third Beis HaMikdash.

Let us add our own tasty tidbit to this explanation. Note
that the Arizal teaches us that the unification of the name
Havaya via tzedakah is based on the permutation m"m—
the outstretched arm of the giver is a “vav,” the five fingers
of the giver are a “hei,” the coin is a “yud,” and the five
fingers of the receiver are another “hei.” Why specifically
this permutation of the name Havaya?

We can suggest an answer based on the passuk in our
parsha. It emphasizes that tzedakah must be given gladly
and with a good heart: “S%aa »5 15 1nna 733% yv ®Y1 17 10 702
77 Aywn Yoa1 Pwyn Yo PEbx ' 79120 i 131’ —you must
certainly give to him, and let your heart not feel bad
when you give to him, for as a consequence of this
matter, Hashem, your G-d, will bless you in all your
deeds and in your every undertaking. Furthermore,
the Gemara teaches us (B.B. 9b): “q7ann »1p% muma ynan bs
11373 K3 Y1ann 29372 1ovanm n1ots wws’—anyone who
gives even a perutah (a small coin) to a poor person is
blessed with six berachot. And one who comforts him
is blessed with eleven berachot.
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Now, we are familiar with the teaching in the Midrash
(B.R. 42, 3): Wherever (in Scripture) it says “n»”, it
expresses misfortune, and when it says “mnv, it
expresses joy.
(Zechariah 14, 8): “m'ywim;m o oo axe® X117 Qe e’ —
it shall be on that day, spring water will flow out of
Yerushalayim. This is also evident from the passuk
(Yeshayah 27, 23): “D11a aa1wa ypn i oa pont’—it shall
be on that day that a great shofar will be blown. From

They bring the following proof text

this perspective, we can comprehend the revelation of the
Arizal. When giving tzedakah, one should have in mind the
permutation " as it appears in the passuk: “rmwyn mm
miyw npTen’—teaching us that one must give tzedakah with
simchah and a happy, willing heart.

[t also provides us with a very nice interpretation of
the passuk: “q2op nya1...9nxY Yyoba 733 oy a3 nome e v nwn
RUM 73 707 1 YR PYY R nn 851 eaRn pasa” [t states
explicitly that if you look upon your destitute brother
scornfully and either refrain from giving him tzedakah or
give to him unwillingly, “xwur 12 mom”—it will considered a
sin. For, you have failed to give tzedakah in the spirit of the
passuk: “miyw npren nwyn .

The Creation of the World and the Future Geulah
Are Both Associated with Tishrei and Nissan

Following this path, I would like to present to our
royal audience a novel explanation regarding the Arizal’s
teaching that one should have in mind the permutation
7" when giving tzedakah. We will begin with a dispute in
the Gemara (R.H. 10b): “...a%1p1 X132 9 1wn2 1018 2199 "3 800
LBV RT22 19713 9RIN YWY 031 ,5RA%Y TRy sawna 19N 190a
IR0 Preny foeas Ao 1eean”. It was taught in a Baraisa:
Rabbi Eliezer says: The world was created in Tishrei

. in Nissan, they were redeemed (from Mitzrayim);
in Tishrei, they are destined to be redeemed. Rabbi
Yehoshua says: The world was created in Nissan . . .
in Nissan, they were redeemed (from Mitzrayim); in
Nissan, they are destined to be redeemed.

The Gemara (ibid. 11b) presents each one’s rationale.
Rabbi Eliezer opines: “3n5,721% 281 R*NR OR20Y 1100y wna

YW 237,717 121w E PINT R 0193 DA 201,181 WTINS 1PN RN
Sh mrnaw SO Rap aR (van SRS 1Ty 19713 YR 1913 RN
nrwRaa e nwwn ka1 anwnat’. In Tishrei, they are destined
to be redeemed. This is derived (by means of a gezeirah-
shavah) from “shofar,” “shofar” It is written here
(regarding Rosh HaShanah; Tehillim 81, 4): “Blow a shofar
at the renewal of the moon,” and it is written there
(regarding the future geulah; Yeshayah 27, 13): “On that
day, a great shofar will be sounded.” Rabbi Yehoshua
says: In Nissan, they were redeemed; in Nissan they are
destined to be redeemed (again). From where do we
know this? The passuk states (regarding the geulah from
Mitzrayim; Shemos 12, 42): “It is a night of anticipation.”
They expounded: It is a night that has been anticipated
from the six days of creation onward.

Tosafos ask why the divine poet Rabbi Elazar HaKalir
holds like Rabbi Eliezer in one place (that the future geulah
will be in Tishrei) and like Rabbi Yehoshua in another place
(that the future geulah will be in Nissan). They conclude in
the name of Rabeinu Tam that both opinions are correct:
HKB”H created the world in thought in Tishrei and in actual
deed in Nissan.

Apropos this matter, we find a tremendous chiddush in
the teachings of our master, the Arizal, in Pri Eitz Chaim
(Sha’ar HaShofar, Chapter 5).
both the opinions of Rabbi Eliezer and Rabbi Yehoshua
regarding the month in which the world was created are

He also concludes that

divinely correct. According to his sacred explanation,
the conception and gestation of the world was on Rosh

HaShanah, in Tishrei, while its birth was in Nissan.

Let us compare these two explanations. According to
Rabeinu Tam, the world was created in Tishrei only in terms
of spiritual planning and conception in preparation for the
actual physical birth in Nissan. According to the Arizal, the
conception of the world was in Tishrei as a preparation for
the actual birth in Nissan. In other words, in Nissan, the
concept conceived in Tishrei became a reality.

[t now pleases me immensely to introduce an idea from

the Shem MiShmuel (Rosh HaShanah 5672). Based on
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the chiddush of Rabeinu Tam, he explains the rationale
for Rosh HaShanah in Tishrei being designated as a day
of judgment (“din”) as opposed to the month of Nissan
being a month of compassion (“rachamim”). He refers
to Rashi’s comment on “m'p%x 872 nwwxa3” (Bereishis 1,
1): The opening passuk of the Torah employs the name
Elokim rather than Havaya; this indicates that the Creator
initially intended to create the world based on the midah
of “din.”

survive based on this strict standard.

He foresaw, however, that the world could not
Therefore, he
preferentially partnered the midah of “rachamim” with
the midah of “din.” This partnership and preference for
“midas harachamim” are evident in the passuk (ibid. 2, 4):
DUnRw yaR R i mwy ovar”. (Note that in this passuk both
divine names are employed, but the name of rachamim
precedes the name of “din.”)

Hence, in the month of Tishrei, when the world was
conceived intellectually, the world is judged with “din”"—
in keeping with HKB”H’s initial design. In contrast, in the
month of Nissan, when the world was actually created,
it is judged with “rachamim”—in keeping with HKB”H’s
ultimate design. This explains why the permutation of the
name Havaya that is operative in Nissan, the first month
of the year, is the permutation with all four letters in their
proper order—the manifestation of total “rachamim.”

Giving Tzedakah with the Permutation of Tishrei n->-n-1
Is a Preparation for the Geulah
with the Permutation of Nissan n-1-n-

It appears that just as the explanations of Rabeinu
Tam and the Arizal—concerning the dispute between
Rabbi Eliezer and Rabbi Yehoshua about the creation
of the world—are divinely correct; the same holds true
concerning their dispute about the time of the future
geulah. In Tishrei, the world was conceived intellectually,
while it was actually created in Nissan. So, too, the future
geulah will be conceived in the month of Tishrei, and it will
actually come to fruition in the month of Nissan.

This explains magnificently the prophecy of the navi
regarding the future geulah (Zechariah 14, 9): “m mm

SRR TAWT TR 7Y RITR 013 yARa Yo by 9vny”—Hashem
will be King over all the land; on that day, Hashem
will be one and His name will be one. Note that this
passuk opens with the words “n-1-11-» n"m”—the two
permutations of Havaya associated with the months
of Tishrei and Nissan, the months of the future geulah
conceptually and in actual reality.

Accordingly, we find that the future geulah will mirror
the creation of the world. The intellectual conception of
both is associated with the month of Tishrei and “midas
hadin,” whereas the fruition and actual reality of both
are associated with the month of Nissan and “midas
harachamim.” The following passuk confirms that the
geulah will be with “rachamim” (Yeshayah 54, 6): “tup yaazs
qx¥apR 0Y517a poanaa1 naty”’—for but a brief moment have
I forsaken you, and with abundant mercy (“rachamim”)

will I gather you in.

This helps us understand why the permutation of
Havaya for the month of Tishrei is "1 and why the
Arizal advises us to focus on this permutation when giving
tzedakah, in keeping with the passuk: “np=en mwyn nom
o1ow”. For, we find that tzedakah possesses the power to
transform “midas hadin” into “midas harachamim.” Rashi
attests to this in his commentary (Bereishis 18, 16): Any
“mapwn” mentioned in Scripture has a negative (bad)
connotation, except for (Devarim 26, 15): “1iymn naspen
Tw7p”; for so great is the power of gifts to the poor
that it transforms the divine attribute of anger into
“rachamim.”

Now, since HKB”H will initiate the future geulah in
thought in the month of Tishrei—which He initially
associated with “midas hadin”—HKB”H provided us with
aremedy. He illuminated the world with the permutation
7> in the month of Tishrei. As we have learned, if we
focus on this permutation while giving tzedakah, so
that we give tzedakah with simchah, we prompt HKB”H
to transform the “din” of Tishrei into total “rachamim.”
Thus, not only will the actual birth of the geulah in Nissan
be characterized by “rachamim,” but so will its conception
in Tishrei.
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From this perspective, we can understand the gravity and
significance of the warning (Devarim 15, 9): “ror» 18 9% qnwn
UMY MY YaWT NI naap 1Ry Yy ba qaay ey aa”. This passuk
alludes to the future geulah in the seventh millennium. It
admonishes us not to give reluctantly with an evil heart.
“marm 7nRa 70y ny7”’—and not to look askance at your
destitute brother—which according to the Ohr HaChaim
hakadosh refers to the Melech HaMashiach. “1% 1nn 851" —
causing you to refrain from giving tzedakah with the focus
of m”»m, which would mitigate and sweeten the harshness
of the “din” of Tishrei. In that case, HKB”H will initiate the
geulah in thought with “midas hadin.” Hence, the passuk
goes on to say: “Num 73 i -1-n1-0 UX oy X197’ —that the
Melech HaMashiach will complain to HKB”H: Why didn’t
Yisrael give tzedakah in such a manner that He would bring

the geulah with “rachamim” from start to finish?

“m-1-11-» SR Yy Xapr"—here the Torah specifically

employs the permutation of the month of Nissan. The

Mashiach is asking why the complete geulah has not come
yet. “Nwvr a2 nm”—here the Torah specifically employs the
permutation n”»m insinuating that your sin is the failure to
give tzedakah with simchah. Consequently, you failed to
sweeten the harshness of the “din” of Tishrei, which would
have prompted HKB”H to conceive of the geulah even in

thought with “rachamim.”

The advice the Torah gives us is explicit: “Do not harden
your heart and do not close your hand against your
destitute brother”—the Melech HaMashiach. “Rather,
you must certainly open your hand to him”—give
tzedakah with him in mind willingly and gladly with the
permutation A" in mind. This will sweeten the harshness
of the “din” of the month of Tishrei. As a result, the geulah
will come with total “rachamim”—from its conceptual

beginning in Tishrei to its actual fruition in Nissan—swiftly,

in our times! Amen.
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