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The Fabulous Connection between Parshas Tzav and Parshas Parah

Nighttime Torah-Study Protects a Person while Asleep 

 from the Forces of Evil that Want to Control Him

Rabbi Pinches Friedman
Parshas Tzav - Parah 5784

Translation by Dr. Baruch Fox

The auspiciously approaching Shabbas Kodesh 

is referred to universally  as Shabbas Parah.  This 

indicates that  in addit ion to the regular  weekly 

parsha reading, we add the passage related to the 

“parah adum ah”  for  Maft ir.   I t  provides Yisrael with 

the purification necessary prior to offering the korban 
Pesach on the 14 t h of Nissan.  Here is the pert inent  

Mishnah (Megillah 29a) :  

זכור,  בשניה  שקלים...  בפרשת  קורין  בשבת  להיות  שחל  אדר  חודש  "ראש 

בשלישית פרה אדומה, ברביעית החודש הזה לכם".

I f  Rosh Chodesh Adar  fa lls on Shabbas, w e 

read parshas Shekalim  on that  Shabbas .  .  .  On 

the second Shabbas (of Adar) ,  we read Zachor ;  

on the third, the passage of the  Parah Adum ah ;  

on the fourth, “hachodesh hazeh lachem .”  Rashi 

explains that  we read about  the “parah adum ah”  on 

the third Shabbas as a rem inder to pur ify  ourselves, 

so that we will offer and consume the korban Pesach 
in a state of pur it y   —  “ taharah.”    Then, on the fourth 

Shabbas, we read  “ hachodesh hazeh lachem ,”  which 

is the passage related to the korban Pesach.  Rashi 

adds in the nam e of the Yerushalm i (Megillah 25b) :  

Rabbi Cham a states that  to be chronologica lly 

correct , w e should actually read the passage of 

HaChodesh pr ior  to the passage concerning the 

Parah, since the Mishkan was erected on the first 
day of N issan, w hile  the “Parah Adum ah” w as 

burnt  on the second day of N issan. So w hy do 

we read the parsha of the Parah first?  Because 
it  descr ibes the process by w hich a ll of Yisrael 

were purified.

Thus, it is fitting for us to explain the connection 
between parshas Tzav and the m itzvah of the Parah 

Adum ah, and the v ital,  pract ical lesson we are 

supposed to learn from  this special m it zvah.  Although 

we no longer perform  the r itual with the ashes of a 

red heifer—a “parah adum ah”—nevertheless the 

Torah is eternal,  and it s precepts apply to each and 

every generat ion.  

So, let  us begin with the opening passuk of this 

week’s parsha (Vayikra 6, 1) :  "וידבר ה' אל משה לאמר, צו את 

 אהרן ואת בניו לאמר זאת תורת העולה היא העולה על מוקדה על המזבח כל הלילה

בו". תוקד  המזבח  ואש  הבוקר  Hashem  עד   spoke to Moshe, 

saying: Com m and Aharon and his sons, saying: 

This is the law  of the Olah.  I t  is the Olah that  

stays on the flame on the mizbeiach all night 
until the morning; and the fire of the mizbeiach 
shall be kept aflame on it.  Rashi com m ents in 

the nam e of the Toras Kohanim :  “Com m and” is 

exclusively an expression of urging on—for  the 

im m ediate  m om ent  and for  future  generat ions.  

Rabbi Shim on sa id: There is a  greater  need for  

Scr ipture  to urge in a  situat ion involving the loss 

of m oney.  I n other words, since the “ korban olah”  

is consumed entirely by the fire of the mizbeiach, it 
is considered a financial loss for the kohanim, who do 
not  get  to eat  any of it .   

The commentaries find this comment perplexing, 
seeing as m ost  of the m itzvos of the Torah involve a 

m onetary loss.  For instance, the purchase of it em s 

such as tefillin, mezuzot, the four-minim, and the like, 
all require m oney.  All of these item s provide spir it ual 



benefits and pleasure which cost money.  So, why 
does the Torah see fit here, specifically with regards 
t o the “ korban olah,”  m ore so than with regards 

to any of the other m itzvos involv ing an out lay of 

m oney, to urge us on?  Addit ionally,  the author of the 

statem ent  cited by Rashi is none other than Rabbi 

Shim on bar Yochai ( see Shevuos 2b) .   Hence, it  is 

fitting to explain the deeper connection of this divine 
Tanna—who revealed the Torah of m yst icism  to the 

wor ld—to the statem ent :  There is a  greater  need 

for  Scr ipture  to urge in a  situat ion involving the 

loss of m oney.

The Obligation to Also Study Torah at Night

We will begin to shed som e light  on the profound 

statem ent  of Rabbi Shim on bar Yochai by explaining 

a fundam ental concept  concerning the m itzvah of 

Torah-study.  Every Jew is obligated to designate set 
t im es to study Torah both dur ing the day and dur ing 

the night .   This is im plied by what  HKB”H says to 

Yehoshua (Yehoshua 1, 8) :  "לא ימוש ספר התורה הזה מפיך והגית 

this book of the Torah shall not—בו יומם ולילה"  depart  

from  your  m outh; ra ther  you should contem plate 

it  day and night .  So, even if one studied all day 

long but  did not  study at  night ,  or  v ice versa, if  one 

studied all night  long but  did not  study dur ing the 

day, they did not fulfill this mitzvas asei completely.   
This m eans that  even som eone who is busy earning a 

liv ing m ust  set  aside t im e to study Torah both dur ing 

the day and at  night .  

Yet, we find a tremendous chiddush from Rabbi 
Shim on bar Yochai concerning this m at ter  in the 

Gem ara (Menachos 99b) :  "אמר רבי יוחנן משום רבי שמעון בן יוחי, 

 Rabbi  אפילו לא קרא אדם אלא קריאת שמע שחרית וערבית, קיים לא ימוש".

Yochanan sa id in the nam e of Rabbi Shim on 

ben Yochai: Even if  a  person m erely recited the 

Shema morning and evening, he has fulfilled 
the obligat ion of the passuk “I t  ( this sefer  Torah)  

shall not  depart  ( from  your m outh;  rather,  you shall 

contem plate it  day and night ) .”  I n other words, if 

when recit ing Kr ias Shem a in Shachar is and Arvis, 

a person has in mind to also fulfill the mitzvah of 
Torah-study, he actually fulfills the mitzvas asei of: 
“This book of the Torah shall not  depart  from  

your  m outh; ra ther  you should contem plate  it  

day and night .”  

Nevertheless, the Gem ara ( ibid.)  discusses whether 

or  not  it  is perm issible to publicize this fact .   According 

to the opinion of the first Tanna: ודבר זה אסור לאומרו בפני" 

it—עמי הארץ"  is forbidden to pronounce this ruling 

in the presence of “am ei ha ’aretz” ( com m on folk;  

boors;  people who are not  learned) .   Rashi explains 

that  this Tanna is concerned that  if  t his is taught  to 

an “ahm ha’aretz,” he is likely to think that it suffices 
t o recite Kr ias Shem a, and he will not  accustom  his 

children to study Torah.  There is,  however,  a dissent ing 

opinion in the Gem ara: —"ורבא אמר מצוה לאומרו בפני עמי הארץ" 

but  Rava sa id: I t  is a  m itzvah to pronounce it  

in  the presence of “am ei ha ’aretz.”  According to 

Rashi,  Rava believes that  knowing this fact  will have 

the exact opposite effect on an “ahm ha’aretz.”  He will 
reason that  if  t he reward is so substant ial for  m erely 

recit ing Kr ias Shem a in the m orning and the evening, 

and it  will ensure success in his wor ldly endeavors, 

im agine how great  his reward would be if he studied 

Torah all day long.  Hence, this would incent iv ize him  

to accustom  his children to study Torah.  

I t  is worthwhile point ing out  that  the m ichaber 

(author of the Shulchan Aruch)  and the Ram a disagree 

as to the actual halachah regarding this m at ter.   I n 

the Shulchan Aruch (Y.D. Hilchos Talm ud Torah 246, 

1) ,  the m ichaber m erely cites the Ram bam  (Talm ud 

Torah 1, 11) :  Every Jew ish m an is obligated to 

study Torah, w hether  he is poor  or  r ich, w hether 

his body is healthy and whole or he suffers with 
physica l a ilm ents, w hether  he is young or  very 

old.  Even if  he  is a  poor  m an w ho survives 

by begging from  door  to door; even if  he  is a  

husband and  has children, he m ust  establish a 

fixed time for Torah study during the day and 
at  night ,  as Scr ipture  inst ructs us: “You should 

contem plate  it  day and night .”  Note, there is no 

mention here of the option of fulfilling this obligation 
via Kr ias Shem a of Shachar is and Arvis.  

The Ram a, on the other hand, adds in his gloss:  I n 

t im es of em ergency, even if  he  only recited Kr ias 

Shem a, Shachar is and Arvis, w e consider  it  as if 

“it  did not  depart  from  his m outh.”  According to 
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t he Shach (1) ,  the m ichaber adopted the v iewpoint  

of the Sm ag (Mitzvas Asei 12) ,  who concurs with 

the opinion of the first Tanna that it is forbidden to 
publicize this option in front of an unlearned Jew.  The 
Ram a, however,  holds that  the halachah concurs with 

Rava that  it  is actually  a m itzvah to teach this fact  

to an unlearned Jew.  Additionally, while explaining 
t hat  the Ram a ruled according to the opinion of Rava, 

he cites a pert inent  passage in the Midrash (Yalkut  

Shim oni Yehoshua 6) .   I n this passage, Abayei 

disparages som eone who teaches this opt ion to 

an “ahm  ha’aretz,”  whereas Rava teaches that  it  is 

a m itzvah to do so.  Now, we have a fundam ental 

pr inciple that  in disputes between Abayei and Rava, 

the halachah accords with Rava.

Notwithstanding, let  us not  conclude erroneously, 

chas v’shalom, that this option fulfills the mitzvah of 
Torah-study in the first place.  The Ran, a Rishon, 
comments (Nedarim 8a) that a person can fulfill his 
obligation of Torah-study by reciting Krias Shema, 
Shachar is and Arvis,  only under em ergent  or  inevitable 

circum stances, such as being overwhelm ed and 

preoccupied with one’s livelihood.  He refers to the 

teaching in the Gem ara (Kiddushin 30a)  that  a person 

should be proficient in Torah, such that if he is asked 
a Torah-related question, he should be able to answer 
without hesitation.  Clearly, this level of proficiency 
cannot  be acquired by sim ply recit ing Kr ias Shem a, 

Shachar is and Arvis.  

I t  is for  this reason that  the Ram a states explicit ly 

that  the opt ion of recit ing Kr ias Shem a, Shachar is 

and Arvis,  only applies under urgent ,  inevitable 

circum stances.  I n actualit y,  it  is a m itzvah to study 

Torah whenever possible, whenever a person is 

unoccupied.  It is fitting to add what Rava himself 
says in the Gem ara (Yom a 19b) : עובר  חולין  שיחת   "השח 

Rava sa  בעשה, שנאמר ודברת בם, בם ולא בדברים אחרים". id: One 

w ho engages in t r ivia l (m undane)  conversat ion 

t ransgresses an asei, for  it  is sta ted (Devar im  6, 

7) : “And you shall speak  of them  (divrei Torah) .”  

This im plies “them ” but  not  other  m at ters.  This 

m eans that  one should take advantage of every free 

m om ent  to speak and learn words of Torah and not  

waste them  on t r iv ial m at ters.  

I n sum m ary, we have learned a v ital aspect  of 

the m itzvah of: ולילה"  יומם  בו   Even if a person  ."והגית 
is preoccupied and busy m aking a liv ing, he is st ill 

obligated to study Torah both dur ing the day and the 

night .   As previously m ent ioned, even if a person 

studies Torah all day long, from  m orning unt il dark, 

he is st ill obligated to study Torah at  night .   Under 

pressing circumstances, this obligation can be fulfilled 
by Kr ias Shem a, Shachar is and Arvis.  

Nighttime Torah Study Protects 

 a Person from the Forces of Evil

Let  us cont inue to explain the obligat ion to also 

study Torah dur ing the night .   We have learned in 

the Gem ara (Berachos 14a) :  "כל המשביע עצמו מדברי תורה ולן, 

 Anyone  אין מבשרין אותו בשורות רעות, שנאמר ושבע ילין בל יפקד רע".

w ho sat ia tes him self  w ith w ords of Torah and 

only then goes to sleep, is not  presented w ith 

evil t idings, as it  sta tes (Mishlei 19, 23) : “One 

m ay rest  sated and not  be rem em bered for  

evil.”  The Reishis Chochm ah (Sha’ar  HaKedushah, 

Chapter  17)  explains the m eaning of this Gem ara.  I n 

the m er it  of learning Torah at  night ,  pr ior  to going 

to sleep, one is spared from  the passionate desire 

elicited by the yetzer hara;  consequent ly,  he will not  

be considered a bad person.  This is conveyed by the 

Gem ara’s elucidat ion (Kesubos 46a)  regarding the 

passuk (Devar im  23, 10) :  "ונשמרת מכל דבר רע, מכאן אמר רבי 

 You shall“—פנחס בן יאיר, אל יהרהר אדם ביום ויבוא לידי טומאה בלילה"

guard against  anything evil.”  From  here Rabbi 

Pinchas ben Yair  concluded: A m an should not  

contem plate  im m oral thoughts by day and com e 

thereby to tum ah by night . 

This explains the follow teaching in the Gem ara 

(Sanhedr in 92a)  beaut ifully :  "כל בית שאין דברי תורה נשמעים בו 

any hom—בלילה אש אוכלתו" e in w hich w ords of Torah 

are not heard at night will be consumed by fire.  
The sages are alluding to the fiery passion elicited by 
t he yetzer hara, chas v ’shalom .  I f one neglects to 

study Torah at  night  pr ior  to going to sleep, his hom e 

will not be protected from the fire and evil influence 
of the yetzer hara.  

We can elaborate by referr ing to what  our m aster, 

the Ar izal,  teaches in Sha’ar  HaKavanos (Kr ias 
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Shem a, Drush 3) :  "כי שליטת וממשלת החיצונים האמיתית אינה אלא  

because the rea—בלילה" l cont rol and dom inance 

of the “chit zonim ” ( the external forces of evil)  is 

only dur ing the night .  This fact  is alluded to by the 

passuk (Tehillim  104, 20) :  "תשת חושך ויהי לילה בו תרמוש כל  

יער" you m—חיתו  ake darkness, and it  is night , in 

w hich st irs every beast  of the forest .  The passuk 

is interpreted as a reference to the k lipos and the 

harm ful forces that  are represented by the beasts 

of the forest ;  they aim  to devour all t hat  is kadosh, 

chas v ’shalom .  Hence, we desperately need special 

protect ion at  night  from  the forces of the yetzer hara;  

this is accomplished by nighttime Torah-study.  

Thus, the halachic ruling in the Shulchan Aruch 

reads as follows (O.C. 238, 1) :  One m ust  be m ore 

scrupulous about  studying Torah at  night  than 

dur ing the day; one w ho fa ils to do so, his 

punishm ent  is severe.  The source for  this ruling is 

the aforem ent ioned Gem ara:  “Any hom e in w hich 

w ords of Torah are  not  heard at  night  w ill be 

consumed by fire.”  As explained, this alludes to 

the fire of the yetzer hara that prevails in the home 
of som eone who neglects to study Torah at  night .  

Conversely, someone who satiates himself with divrei-
Torah before going to sleep is assured that  the yetzer 

hara will not  prevail over him .  

The Forces of Tumah Seek to Take Advantage  
of the Absence of the Neshamah at Night

I  would like to propose an int r iguing explanat ion 

as to why the “ chit zonim ”  are so determ ined to 

prevail over a person specifically at night.  I would 
like to begin by explor ing the m itzvah of the Parah 

Adum ah (Bam idbar 19, 1) : ואל אהרן לאמר.   "וידבר ה' אל משה 

 זאת חוקת התורה אשר צוה ה' לאמר, דבר אל בני ישראל ויקחו אליך פרה אדומה

Hashem  תמימה אשר אין בה מום אשר לא עלה עליה עול".  spoke to 

Moshe and Aharon, saying: This is the statute 

( “chukah”)  of the Torah, w hich Hashem  has 

commanded, saying: Speak to Bnei Yisrael, and 
they shall t ake to you a  com plete ly red cow , 

w hich is w ithout  blem ish, and upon w hich a 

yoke has not  com e.  

The Ohr HaChaim  hakadosh asks:  Why does the 

Torah say “this is the ‘chukah’ of the Torah” rather 

than “this is the ‘chukah’ of tum ah” or “this is 

the ‘chukah’ of taharah (purification)?  After all the 

funct ion of the “parah adum ah”  is to purify a person 

of corpse tum ah.  To explain the m at ter, he refers to 

the Gem ara (Nazir 61b)  and the ruling of the Ram bam  

(Hilchos Tum ’as Meis 1, 13) : A goy (gent ile)  does not  

contract  corpse- tum ah. I nstead, if a  goy touches 

a corpse, carr ies it , or  stands over it , it  is as if 

he did not  touch it . To w hat  can the m at ter  be 

compared? To an animal that touched a corpse 
or stood over a  corpse.  Based on this understanding 

the Ohr HaChaim explains the stark difference between  
the people of Yisrael and the nat ions of the world with 

regards to tum ah by m eans of an analogy:   

I  have a lready com pared this e lsew here to a 

hom eow ner  w ho has tw o conta iners—one full of 

honey and one full of m anure.  He em pt ied them  

and took  them  out  of the room .  The one that  

had been full of honey attracts all of the flies and 
insects.  The one that  had been full of m anure 

a t t racts a  few  insects but  not  as m any as the one 

w ith honey.  The sam e is t rue of a  Jew  w ho dies, 

w ho had been full of kedushah, w hich is sw eet  

and pleasant .  W hen the living soul leaves, and 

the physical body is emptied, an infinite number 
of k lipos w ill gather  around it .   For , they are 

the forces of tum ah that  constant ly crave to 

a t tach to kedushah and der ive pleasure from  

the sw eetness.  Hence, it  cont racts tum ah in a 

covered space.  Even if  there  are  one thousand 

covered houses connected to each other , the 

tumah will fill the entire empty space (void) 
that  is covered.  This is not  t rue of som eone w ho 

is not  Jew ish, w ho is devoid of kedushah.  The 

forces of tum ah are  not  so at t racted to them  . .  . 

The reason for  a ll of this is the Torah.  

We can now begin to com prehend the grave danger 

that  await s a person sleeping in his bed at  night .  

As the Zohar hakadosh explains, the forces of evil 

surround his body and want  to enter  it ,  since the holy 

nesham ah leaves it  at  night .   We express this fact  in 

the Kr ias Shem a we recite at  bedt im e (Tehillim  31, 

6) : in Your—"בידך אפקיד רוחי"   hand, I  w ill ent rust  m y 

spir it—hoping and praying that  HKB”H will return our 

nesham os to us in the m orning.  
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Furtherm ore, from  the sacred rem arks of the Ohr 

HaChaim  hakadosh in parshas Vayechi on the passuk 

(Bereishis 47, 29) : למות"  ישראל  ימי  the t—"ויקרבו  im e 

approached for  Yisrael to die—we learn that  when 

the nesham ah ascends to heaven every night ,  all of 

the Torah and m itzvos that  a person was occupied 

with that  day also ascend with him .  Furtherm ore, the 

Gem ara (Berachos 57b)  inform s us that  sleep is one 

sixt ieth of death.  Now, when a person dies and his 

nesham ah and his Torah leave him , the “ chit zonim ,”  

the forces of evil,  are at t racted to his corpse, because 

they want  to nour ish them selves from  the rem nants 

of the light  of the Torah.  Therefore, the sam e holds 

t rue when a person goes to sleep.  When a person’s 

nesham ah leaves along with his Torah and m itzvos, 

they  “ chit zonim ”  want  to enter  his physical body.  

Therefore, HKB”H provided a rem edy prior to the 

ailment.  Even if a person studied Torah all day long, he 
is inst ructed to also study Torah at  night  before going to 

sleep.  As HKB”H inst ructed Yehoshua:   ."והגית בו יומם ולילה" 

In fact, HKB”H alluded to this in the first passage of 
Krias Shem a: —"ודברת בם בשבתך בביתך ובלכתך בדרך ובשכבך ובקומך" 

and you shall speak of them  w hile you sit  in your 

hom e and w hile you w alk on the w ay.  

This prom pted Chazal,  with their  “ ruach hakodesh,”  

to teach us the im portance of also studying Torah 

at  night :  “Anyone w ho sat ia tes him self  w ith 

w ords of Torah and only then goes to sleep, 

is not  presented w ith evil t idings, as it  sta tes: 

‘One m ay rest  sated and not  be rem em bered 

for  evil. ’”  This is the unique, auspicious qualit y  of 

the Torah;  anyone who studies it  at  night  is provided 

special protect ion from  the “ chit zonim ”  while he is 

asleep—even though sleep is one sixt ieth of death, 

and his nesham ah along with his Torah and m itzvos 

have left him.  Yet, when he dies, G-d help us, when 
he can no longer study Torah, his physical body is 

shrouded in tum ah.  

I t  is with im m ense pleasure that  we can now 

explain the incredible lesson that  is incum bent  upon 

us to learn even in these t im es from  the m itzvah of 

Parah Adumah—that purifies a person from corpse 
t um ah.  As the Ohr HaChaim  hakadosh taught  us, 

HKB”H specifically said: “This is the ‘chukah’ of 

the Torah”—to teach us that only a Jew, who studies 
Torah, is afforded protection from the yetzer hara and 
its evil forces.  Hence, when a Jew passes away, and 
his nesham ah and Torah abandon him , his corpse 

becom es shrouded in tum ah.  

Thus, we have learned that a Jew must learn Torah 
day and night .   Failure to do so allows the yetzer 

hara and its forces to affect him and influence him, 
chas v ’shalom .  This situat ion was com pared to a 

j ar  of honey that  had been em pt ied out ;  it  becom es 

the domain of flies.  This explains why the Gemara 
states ( ibid.  18b) : the w—"רשעים שבחייהן קרויין מתים"  icked 

( reshaim ) , w ho even w hile  they are  st ill a live 

are  considered as if  they are  dead.  Since their 

nesham os abandon them  even dur ing the day, they 

are the dom ain of the external forces of evil—the 

“ chit zonim .”   All t he m ore so dur ing the night .   This is 

also the m essage conveyed by the following Gem ara 

(Pesachim  49b) : ."שנה ופירש יותר מכולן"    I f  a person used to 

learn Torah and then left  it ,  he is worse than an “ahm  

ha’aretz,”  because the void he created m akes him  

m ore at t ract ive and vulnerable to the “ chit zonim .”   

“A fire shall burn continuously  
on the mizbeiach” Alludes to the Torah

Proceeding along this sublim e path, we will now 

address the passuk at  the beginning of this week’s 

parsha:  “Hashem  spoke to Moshe, saying: 

Com m and Aharon and his sons, saying: This is 

the Torah ( law )  of the Olah.  I t  is the Olah that  

stays on the flame on the mizbeiach all night 
until the morning; and the fire of the mizbeiach 
shall be kept aflame on it.”  Now, we know that  

Aharon and his sons were occupied with Torah-study 
and the service of Hashem , as it  is wr it ten (Malachi 

2,  7) :  for the lips—"כי שפתי כהן ישמרו דעת ותורה יבקשו מפיהו" 

of the kohen should safeguard know ledge, and 

people  should seek  teaching from  his m outh. 

This is the im plicat ion of the words:  “This is the 

Torah of the Olah”—this is the Torah that  ascends 

( “ oleh” )  to the heavens as a pleasant  arom a to 

Hashem .  “It is the Olah that stays on the flame 
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on the m izbeiach a ll n ight  unt il the m orning”—in 

the m er it  of the Torah that  burns dur ing the night ,  that  

is studied dur ing the night ,  a person is safeguarded 

from  the “ chit zonim ”  while he is asleep unt il t he 

m orning.  Thus, the passuk assures that  it  por tends 

the following:  “And the fire of the mizbeiach shall 
be kept aflame on it”—even dur ing one’s sleep, 

the fire of the Torah will burn within him warding off 
t he “ chit zonim ,”  prevent ing them  from  exert ing their 

negative influence over him.    

This explains magnificently the continuation of the 
t ext :  a fire shall remain—"אש תמיד תוקד על המזבח לא תכבה" 
aflame continually on the mizbeiach; you shall 
not  ext inguish it .   According to the Zohar hakadosh 

(Tzav 28b) ,  this passuk alludes to the Torah that  is 

compared to fire.  It is not extinguished, because 
even an aveirah does not extinguish the fire of the 
Torah.  And the m itzvos of the Torah perform ed by the 

Rabbis is Torah within them  that  is not  ext inguished 

day or  night ,  because they uphold the dictum :  “You 

should contem plate  it  day and night .”  And the 

sm oke that  ascends from  their  m ouths with words of 

Torah is the fire of the array (on the mizbeiach).  

Now, this illum inates for  us the profound m essage 

of Rabbi Shim on bar Yochai in relat ion to the words:  

“Com m and Aharon and his sons.”  He explains 

that  there  is a  greater  need for  Scr ipture  to urge 

in a  situat ion involving the loss of m oney.  I n 

keeping with our current  discussion, we can suggest  

that  he is alluding to the need to study Torah at  

night, so that we will be afforded protection while 

asleep, when a person’s nesham ah and the Torah he 

learned that  day leave him .  

This then is what  he m eans by a “loss of m oney”—

“chisaron keese” ( lit erally :  an em pty pocket ) .   He 

is hint ing to us a fascinat ing concept .   The hum an 

body resembles a pocket that holds a Jew’s pure 
nesham ah and all of his Torah inside it .   Accordingly, 

dur ing the day, when he is studying Torah and 

perform ing m itzvos, the body does not  resem ble an 

“em pty pocket .”  It is filled with the brilliant light of 
t he Torah!   As David HaMelech expresses it  (Tehillim  

40, 9) : מעי"  בתוך  ותורתך  חפצתי  אלקי  רצונך   to fulfill—"לעשות 
Your  w ill,  m y G- d, do I  desire , and your  Torah is 

in m y internal organs.  

The situat ion changes, however,  at  night .   Since the 

neshamah along with the Torah the Jew learned that 
day and the m itzvos he perform ed vanish, his body 

can be com pared to an “em pty pocket .”  As such, 

he is not  protected by his Torah and m itzvos;  the 

“ chit zonim ”  v iew this as an opportunity to invade and 

prevail over him .  Therefore, the Torah issues a stern, 

urgent  warning—a rem edy to avoid this undesirable 

situat ion:   ."זאת תורת העולה היא העולה על מוקדה כל הלילה עד הבוקר" 

A Jew should study Torah at the beginning of the 
night, so that the fire of the Torah will continue to burn 
within him  and protect  him  throughout  the night  unt il 

HKB”H returns his nesham ah to him  in the m orning.  

To reinforce this warning, the Torah adds:  "אש תמיד תוקד 

תכבה" לא  המזבח   this fire must be constant; it must—על 
burn both dur ing the day and dur ing the night ;  it  

should never be ext inguished!
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