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The Amazing Connection between Parshas Devarim and Shabbas Chazon

Moshe Rabeinu Rebuked the Generations to Come via Remez
while They Were Still Contained within Their Forefathers

This upcoming Shabbas kodesh, the third Shabbas
of Bein HaMetzarim, the Shabbas preceding Tishah
B’Av, is known as Shabbas Chazon. This name relates
to the opening words of the haftarah, we read on this
special Shabbas. It is a prophetic vision concerning the
churban of Yerushalayim (Yeshayah 1, 1): 12 mywr mn”
"R i By i awes yme—the vision of Yeshayah the
son of Amotz, which he saw concerning Yehudah
and Yerushalayim. In this essay, we will examine the
rationale for beginning to read sefer Devarim annually
on this special Shabbas, even in a leap year. The source
for this practice is found in the Tur and the Shulchan
Aruch (O.C. 428, 4): ™annziomip ava myen'—Tishah B’Av
precedes Vaeschanan. Hence, Parshas Devarim is
always read on the Shabbas prior to Tishah B’Av.

Chazal teach us in the Gemara (Megillah 31b) that the
annual order of the reading of the parshiyos of the Torah
was arranged by Ezra HaSofer with specific intent. We
find an explanation in the Levush (O.C. 428, 4) concerning
the rationale for always beginning sefer Devarim on the
Shabbas prior to Tishah B’Av: So that they will read
parshas Devarim, which opens with Moshe’s rebukes,
prior to Tishah B’Av together with the Haftarah of
Chazon, which is a rebuke related to the churban.
In Moshe’s “tochachah,” he says (Devarim 1, 12): xwxnow"
»1a5—how can | bear (your trouble and your burden
and your quarrels) alone?

In other words, we wish to connect these two
“tochachos”—rebukes—Moshe’s rebuke of Yisrael before
his death with the prophet Yeshayah'’s rebuke of Yisrael
concerning the destruction of the Temple. Since we read
Yeshayah's rebuke on the Shabbas before Tishah B'Av,
it was arranged for parshas Devarim to coincide with
the reading of this haftarah.

The Yehudi HaKadosh Learned Several Pesukim
from Sefer Devarim Daily

We will begin to shed some light on the subject by
focusing on the opening words of this week’s parsha
(ibid. 1): "ox=w» b5 bR nwn 127 2wx omatn tox'—these are
the words that Moshe spoke to all of Yisrael. Why
was it necessary to specify that Moshe addressed these
words “to all of Yisrael”? That goes without saying!
In fact, throughout the Torah, it says simply: »3%x 2271
"sxaw—speak to Bnei Yisrael; it does not say: Ya%x 231"
"sxaw na—speak to all of Bnei Yisrael.

We find an answer to this question in the sacred
words of the great Rabbi Tzaddok HaKohen, zy”a, in his
sefer Pri Tzaddik (Devarim 1). Regarding the opening
words: “These are the words that Moshe spoke”™—
he contends that in every generation, when the pesukim
of sefer Devarim are read, it is as if all Jews are hearing
“these words” of rebuke directly from the mouth of
Moshe Rabeinu.

He cites the custom of the Yehudi Hakadosh (Rabbi
Yaakov Yitzchak of Peshischa), ztz"l, to learn a few
pesukim from sefer Devarim—referred to as Mishneh
Torah—on a daily basis. He considered it to be the
ultimate “mussar” sefer—lessons in ethics and proper
behavior. The Pri Tzaddik explains the advantage of
sefer Devarim as a “mussar” sefer over the multitude of
other such sefarim, based on a teaching from the Tanya.
There is a difference between an ethical lesson or rebuke
a person learns from a book as opposed to a rebuke a
person hears directly from another living person. A live
rebuke emerges from one person’s heart and enters the
other’s. This is the unique quality and advantage of the
words of rebuke found in Mishneh Torah. It states: "
"mmatmm—these are the words—implying that it is as if
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the person reading them is actually hearing the words
spoken to him directly by Moshe in the present.

Based on this insight, we can suggest that this is
why the passuk specifically mentions "sxaw y>»—all of
Yisrael. It comes to teach us that ez ox"—all these
words of rebuke—“tochachos”—that Moshe Rabeinu
transmitted from the Almighty—with the words of the
Shechinah issuing forth from his throat—were directed:
"o b3 Yx"—to every Jew, in every generation. In the
words of Rav Tzaddok HaKohen: ,minmawn »a7a non R e’
" "an nny ya1ws K1t ona RUpw mw—this is the impact of the
words of Mishneh Torah; it is as if the one who reads
them is actually hearing the words presently being
spoken from the mouth of Moshe.

We find similar explanations in the commentaries
of the Ohr HaChaim hakadosh and the Sefas Emes
(Devarim 5649). The Ohr HaChaim hakadosh says
that these words of “tochachah” delivered by Moshe
Rabeinu were not addressed solely to the people of
Yisrael present in that generation but to all of Yisrael
even in future generations. The Sefas Emes writes that
the “tochachos” of Mishneh Torah were being addressed
to all future generations as well; hence, the Torah
specifies: "yxawr 5o bx fwn 1371 WK,

Reconciling the Contradiction
in Moshe’s Harsh Rebuke of Yisrael

It is with immense pleasure that we will now explain
how the “tochachos” of Moshe Rabeinu in Mishneh Torah
are addressed to every Jew. Let us review the opening
words of sefer Devarim: “These are the words that
Moshe spoke to all of Yisrael on the other side of
the Yarden, in the midbar, on the plain, opposite
Suf, between Paran and Tofel and Lavan and
Chatzeiros and Di-Zahav. Rashi comments: “These
are the words”—because they are words of rebuke,
and it lists here all the places in which they angered
the Omnipresent; this is why the words are stated
vaguely and mentioned them by means of allusion,
on account of the honor of Yisrael.

The commentaries are mystified by this comment.
How is it possible to claim that Moshe Rabeinu stated
these words of rebuke vaguely and by innuendo? For,
later on in sefer Devarim, we find that Moshe lists all of
these iniquities in harsh, explicit detail. For instance,
with regards to the cheit of the meraglim, he says (ibid.
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1, 22): ..ya8mnR 1Y 1ar1 12215 QawiR arvws 19aRn1 aov1s R pianpnt
"EoUPYN ‘11 28 NN Tan ey anvark Xv—you approached me,
all of you, and said, “Let us send men ahead of us
and let them spy out the land for us” . . . But you
were unwilling to ascend, and you defied the word
of Hashem, your G-d.

Similarly, when Moshe rebukes them later on for the
“cheit ha'eigel,” he does so harshly and explicitly (ibid.
9, 16): 1 amm onav nova bay 0sb onvwy 0ovEYNR Y DAY AT RN
"mann ‘n i awR 11—l beheld that you had just sinned
to Hashem, your G-d; you had made yourselves
a molten calf; you had strayed quickly from the
way that Hashem had commanded you. (Whereas
earlier in the parsha, he merely alluded to the cheit by
calling the place Di Zahav, insinuating that they made
the eigel, because they possessed an abundance of
“zahav”—gold.)

We find another instance where Moshe rebuked
Yisrael harshly for their sins in general when he says
(ibid. 7): =2wx o1 1 9572 9PYR ‘1 AR NARPT TWR AR 1own YR 110
" By DR DR T DIPRN 1Y OONI1A Y oven yann nxee—recall,
do not forget, how you provoked Hashem, your
G-d, in the midbar; from the day you departed the
land of Mitzrayim until your arrival at this place,
you have been rebels toward Hashem. So, how
does this jibe with Rashi’s comment here that Moshe
rebuked them in vague terms and only mentioned their
wrongdoings by means of “remez”—indirect allusions—
for the sake of Yisrael’'s honor?

Moshe Rabeinu Rebuked Yisrael Indirectly
since Only a Hint of the Sins of the Fathers
Remained with Their Children

I had a wonderful idea concerning the blatant
contradiction in the “tochachos” of Moshe Rabeinu that we
just pointed out. We will begin by delighting in the sacred
insights of the Chiddushei HaRim, zy”a, as presented by
his grandson the Sefas Emes (ibid. 5656). He explains
magnificently why Moshe Rabeinu opted to rebuke Yisrael
here merely indirectly by means of “remez”:
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Rashi comments that he mentioned them
by way of “remez” for the sake of the honor
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of Yisrael. My teacher, my grandfather, z”I,
explained that the actual cheit was not committed
by this new generation; yet a hint of the sins was
still present, because all of those sins had not yet
been rectified. Therefore, he mentioned them by
way of “remez.”

Let us elaborate on this wonderful insight. We know
that the opening words of this parsha: “These are the
words that Moshe spoke to all of Yisrael”—were
spoken on Rosh Chodesh Shevat, before Moshe passed
away. For, it is written (ibid. 1, 3): 2wy snwyamwooyaaxa
"IRAws 112 R fwn 12 wniny mRa wrn—it was in the fortieth
year, in the eleventh month, on the first of the
month, when Moshe spoke to Bnei Yisrael. Rashi
comments: This teaches us that he (Moshe) did not
rebuke them except close to his death. In other
words, he rebuked them on Rosh Chodesh Shevat and
passed away on the seventh of Adar.

Additionally, we are taught in the Gemara (Ta’'anis
30b) that the generation of the midbar ceased to die
on the fifteenth of Av. Then, HKB”H resumed speaking
with Moshe, as it is written (ibid. 2, 16): Y= mn 2wxs
"Ry YUK 92T, 8y 3pn i aanban swak—so it was when
the men of war finished dying from amongst the
people, Hashem spoke to me, saying. That being
the case, we can only wonder why Moshe Rabeinu saw
fit to rebuke the new generation that was about to enter
the land. After all, they had not participated in the
aforementioned sins.

In fact, we find that Moshe Rabeinu actually praised
Yisrael for accepting his “tochachos,” even though they
did not truly apply to them. For, we find that Moshe
bestows the following berachah upon Yisrael (ibid. 1,
11): "mmya aox o3 moYy qoP D3MEANR PER "—mMay Hashem,
the G-d of your forefathers, add to you a thousand
times yourselves. They expounded on this passuk in
the Midrash (D.R. 1, 13): “May Hashem . add to
you a thousand times like yourselves.” Rav Acha
said: Yisrael could have said to him, “Rabeinu
Moshe, are we even guilty of one of the things that
you are rebuking us for? Yet, we accepted your
rebuke. They did not make this argument. Instead,
they remained silent. Therefore, he says “like
yourselves”—namely, Hashem should add to you
tzaddikim like yourselves, who accept rebukes
and remain silent.
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Understood in this light, it is incumbent on us to explain
Moshe’s rationale for rebuking those who were about to
enter the land for the sins perpetrated by their fathers
in the midbar. The Chiddushei HaRim addresses this
conundrum by explaining that the sins of the fathers left
a negative influence on the children. Even though they
had not actually committed those sins, it was likely that
similar defective character traits that caused those sins
were ingrained in them from their parents. Therefore,
when Moshe Rabeinu rebuked Yisrael prior to his demise,
he did not explicitly accuse them of those sins. Instead,
he merely referred to them with innuendos, so that they
would understand that an impression and trace of those
sins existed within them.

“Perhaps there is among you a root
growing hemlock and wormwood”

As a loyal servant in the presence of his master,
I would like to embellish his sacred remarks. Let us
refer to the harsh admonition Moshe Rabeinu delivers
to Yisrael toward the end of sefer Devarim (ibid. 29,
17): T oyn QR e 1225 AWK VAW IN AwNR IN YN IN UOR 003 v 1n”
Jrap'y1 WRA IR WATY B53 WY 1A BT BYAn YR AN T1ayh nobh mpbx
Perhaps there is among you a man or woman, or
a family or tribe, whose heart turns away today
from being with Hashem, our G-d, to go serve the
gods of those nations; perhaps there is among
you a root growing hemlock and wormwood.

We can suggest that with these harsh words Moshe
Rabeinu intended to teach Yisrael a valuable lesson. He
wanted them to understand why it was necessary for
him to rebuke them for the sins perpetrated by their
fathers—sins which they themselves had not committed.
The Ramban focuses on the profound significance
of the phrase: "myY wxa mamm waw ooa v "—perhaps
there is among you a root growing hemlock and
wormwood. He asserts that even the slightest thought
of heresy in a person can constitute a bitter root that
can sprout in one of his future descendants, G-d help
us! Here is what he writes:

“Or perhaps there is among you an evil root”
that will blossom and grow and in the coming days
will bring forth poisonous buds and grow bitter
fruit . . . For, the father is the “root,” and the son is
the (Yeshayah 11, 1) “twig that will grow forth from
his roots.” He mentioned the “root” to indicate
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that he can bring the coming generations into this
oath, for the root from which they will grow is
before him this day; it comes within this covenant
and oath. He says “a root that produces hemlock™
to suggest that from a sweet root no bitter fruit
will emerge. And all those whose hearts are whole
with the Glorious Hashem and gave no thoughts to
idols, will not give birth to progeny that avow it.

Let us explain. Our sacred sefarim teach us that man
contains within his brain all of the progeny that are destined
to descend from him throughout all future generations.
This is the implication of the passuk (Devarim 20, 19):
"mrwn vy oxn s'—literally, a man is likened to a tree of the
field. (Note: this is not the actual context of the passuk.)
So, just like the root of a tree contains within it all the
branches and fruit that are destined to grow from it; so,
too, the brain of a man contains all of the progeny that
are destined to descend from him. We find a related
statement in the teachings of the Arizal (E.C., Sha’ar 8,
Chapter 4): "omax mma oviys oty a»nnaw oaan rmr—the
likeness of the sons is initially contained in the
brain of their fathers.

This provides us with a very nice interpretation of
a teaching in the Mishnah (Avos 3, 1): HNYmna 12 Raapy”
NN IR NAND 1RA YT ,T70aY Y K3 AR PR a7 tebwa Yonot N
Jyawm ey eny anx n et v Akavya ben Mahalalel
says: Focus on three things and you will not
fall prey to sin. Know from where you come,
where you are going, and before Whom you are
destined to give account and reckoning. Now, the
phrase "mawm pr—“account and reckoning”—seems
redundant. Yet, in light of what we have just learned,
we can propose the following interpretation: A person
will have to give an accounting—“din”—for the actual
sin he committed. Additionally, he will have to give a
reckoning—*“cheshbon”—for the defect he imparted
and passed down to all of his future progeny and
generations predisposing them to that sin.

This then is the way to understand Moshe’s method
of rebuking Yisrael. He initially rebuked them indirectly,
using “remez”—allusions to the sins of their fathers.
It was imperative for them to comprehend the degree
to which the sins of the fathers affect their children.
This is the implication of his subsequent admonition:
"map'y1 wRY a osa v —perhaps there is among you
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a root growing hemlock and wormwood. As we
learned from the Ramban, he was saying: “Or perhaps
there is among you an evil root” that will blossom
and grow and in the coming days will bring forth
poisonous buds and grow bitter fruit . . . For,
the father is the “root” and the son is the “twig
that will grow forth from his roots.” For, even the
slightest thought of impropriety of a father can express
itself as a negative, evil act by his offspring.

If that is the long-term effect of a father’s negative
thought, consider how much more so is the effect of a
father’s actual sin! So, undoubtedly, the actual sins of
the generation of the midbar left a deleterious impression
on the next generation that needed to be addressed
and remedied. Otherwise, that deleterious impression
would express itself and produce evil consequences in
subsequent generations. It was precisely for this reason
that Moshe saw fit to deliver words of rebuke even to the
children of the generation of the midbar, who had not
actually sinned themselves. He wished to uproot any
root that might blossom and produce hemlock and
wormwood that might have remained inside them as a
consequence of their fathers’ sins.

The Amazing Connection between the Tochachos
of Moshe and the Tikun Required of Us
for the Sin of Sin’as Chinam

Following this enlightening path, we will now delve
deeper into the explanation of the Levush. He explained
that Ezra HaSofer arranged for us to always read parshas
Devarim prior to Tishah B’Av to connect the “tochachah”
of Moshe Rabeinu—addressed to Yisrael just before
he passed away—with the “tochachah” of Yeshayah
HaNavi—addressed to Yisrael regarding the churban of
the Beis HaMikdash. As we learned, Moshe Rabeinu
found it necessary to rebuke the current generation of
Yisrael for the sins of their fathers, even though they
themselves were not guilty of those sins. In similar
fashion, Yeshayah HaNavi's rebuke was addressed to
all future generations of Yisrael. It was imperative to
inform them that it is incumbent upon them to rectify
their ancestors’ sin of sin’as chinam—baseless hatred—
that caused the churban of the Beis HaMikdash.

The Sefas Emes teaches us this fact in his sacred
remarks on this week’s parsha (5635):
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The “tochachos” Moshe Rabeinu, a”’h, addressed
to them were for sins of the previous generation.
For, every generation has to make amends for the
sin of the generation preceding them. Just as they
inherit the merit that the previous generation left
them; accordingly, they, in return, are obligated
to rectify their sin . . . Therefore, we are taught
(Yerushalmi Yoma 1, 1): “Any dgeneration in which
the Beis HaMikdash is not rebuilt in its times, is
considered as if it was destroyed in its times.” For,
if they had rectified the preexisting sin, it would
have been built immediately.

Notwithstanding the wonderful explanation of the
Chiddushei HaRim—that Moshe Rabeinu delivered the
“tochachos” to Yisrael via “remez” for the sake of their
kavod, and even though they themselves had not sinned,
nevertheless, they were tainted by their fathers’ sins.
Still, we must reconcile the surprising fact that Moshe
subsequently rebuked them for those very same sins
explicitly and harshly. Why was that necessary seeing as
that generation was not guilty of those sins?

“But we and our fathers have sinned”
Sometimes the Sons Cause the Fathers to Sin

It appears that we can explain the matter based on a
fundamental principle gleaned from our sacred sources.
Indeed, as explained, the sins of the fathers exert a
negative influence on the children contained in their
brains. Even though they have not actually sinned,
an impression of their fathers’ sins remains within
them. Occasionally, however, the situation is reversed;
the wicked sons, while yet within the brains of their
righteous fathers, cause their fathers to sin based on
the fact that they are destined to sin.

This phenomenon is described in the holy writings
of the Agra D’Kallah (Bechukosai). He presents it in
the name of his teacher and Rav, the esteemed Rabbi
of Rimanov, zy”a, to interpret the passuk (Vayikra 26,
40): "amar 1y nx1omy nR mnnr—then they will confess
their sins and the sins of their forefathers. Why is
it necessary for them to also confess for the sins of their
forefathers? Here are his sacred words:
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I once hear from the honorable Admor, the
holy Rav Menachem Mendel of Rimanov of blessed
memory, regarding the passuk: “Then they will
confess their sins and the sins of their forefathers.”
It is necessary to confess the sins of our fathers,
just like we say “but we and our fathers have
sinned.” Since we sin in actuality, if so, when we
existed only as potentials in our fathers, we caused
them to sin. For, at that time, our sinning spirit
was with them within the potential of their brain.
Hence, we are obliged to confess the sins of our
fathers, since we caused this to our fathers when
we were yet a potential in their brain; we caused
them to sin with actual deeds.

This concurs magnificently with a revelation from our
mentor, the Arizal. He asserts that when Adam HaRishon
sinned with the Eitz HaDa’as, he did not sin of his own
accord; he sinned on account of all the neshamos that
were contained within him, which included reshaim. He
explains this in Sefer HaLikutim (Ha’azinu):

11 Yon 13 2D 1w MMwan n3voa N TIWRAT 0TR Y INen navwe”

1 S15RY FIIRDD DTEAT 0009292 DA, 0T 0t B Dt BT 0, e
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Adam HaRishon’s being incorporated all sorts of
neshamos; some belonged to tzaddikim, some to reshaim,
some to thieves and some to gluttons. These various
neshamos instigated his desire to eat from the forbidden
tree. Hence, the sin did not actually stem from him, but
rather from them. Nevertheless, he performed teshuvah.
Had it not been for the sin, he would have lived forever.
Yet, if he were to sin, he was told (Bereishis 2, 17): “For
on the day you eat of it, you shall surely die.”

Moshe Rabeinu Delivered Two Types of Tochachos
One for Tzaddikim and One for Reshaim

We now have cause to rejoice, for we can now
reconcile the seeming contradiction and discrepancy
between the “tochachos” spoken by Moshe Rabeinu at
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the beginning of sefer Devarim and the “tochachos” he
spoke later on. As we have learned, the initial rebukes
were vague and only alluded to the wrongdoings for the
sake of the kavod of Yisrael. Since all members of Yisrael
are deemed to be “kosher”—proper and upright—Moshe
Rabeinu addressed all of Yisrael who are merely tainted
by those sins from the impression that remains with
them from when their fathers sinned, and they were still
potentially within their fathers.

Yet, among those potential children in the fathers were
some reshaim; they actually caused their fathers to commit
those sins mentioned by Moshe. In reality, those children
did not commit actual sins after they were born, because
their fathers had already sinned and had been punished
by not being allowed to enter the land. Knowing this,
Moshe spoke to them harshly, as if they themselves had
committed all of those sins: “You defied the word of
Hashem, your G-d” and “I beheld that you had just
sinned to Hashem, your G-d.” Because in a sense, they
were the actual cause of the fathers’ sins.

This then is the message Moshe Rabeinu conveyed
to Yisrael (Devarim 9, 4): omix Ppux i s 72352 9m8n UR”
732 WP INPTRa KT LRI PAIRT AR NwnY T IR npTea Ry aabn
2157 ..TeaaR W YR R PN DO NYWAs 05 BN AR we K3 NN
0PN PING NN AWK D11 1Y 927 TPYR T AR NOXPR AWK DX nown U
7oy anen oeaen mm apan wy esRis 1y Do not say in your
heart, when Hashem pushes them away from
before you, saying, “Because of my righteousness
did Hashem bring me to take possession of this
land” . . . Not because of your righteousness and
the uprightness of your heart are you coming to
take possession of their land, but because of the
wickedness of these nations does Hashem, your
G-d, drive them away from before you . . . Recall,
do not forget, how you provoked Hashem, your
G-d, in the midbar; from the day you departed the
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land of Mitzrayim until your arrival at this place,
you have been rebels toward Hashem.

It is with immense pleasure that we will conclude
with words of consolation. In anticipation of the future
geulah, HKB”H promised us (Malachi 3, 23): =ax mm”
2223 By miar 2 2Hwm R DA i e K12 e X2 TR Nk asb nw
amar Yy a2y “Behold, | send you Eliyahu HaNavi
before the coming of the great and awesome day
of Hashem. And he will turn back the hearts of
fathers with their sons and the hearts of sons with
their fathers.” Rashi explains: Yy a"apny max ab anwnr
2593 TIARY 021N YR 19371 195 1181 AN 9T v 9N, mes v by ana
"amar by oa av11s1,mpnn Eliyahu will return the hearts of the
fathers to HKB”H by means of the sons. He will persuade
the sons with love and favor to encourage their fathers to
embrace the ways of Hashem. Similarly, he will persuade
the fathers to influence the sons to return to HKB”H. In
other words, Eliyahu’s task is to ensure that all of Yisrael
perform absolute teshuvah.

In keeping with our current discussion, let us suggest
what this means. Eliyahu will return the fathers—who
sinned on account of the children who were still within
them—to good standing. He will do so by influencing
the children to perform teshuvah and confess their own
sins and the sins of their fathers—namely, the sins that
they caused their fathers to commit when they were
still contained within them. That is the meaning of
the words: "m»a%y max av 2wmr—that he will remedy the
fathers through their children. Similarly, he will bring
back the children who were corrupted by the sins their
fathers committed when they were still within them by
convincing the fathers to perform teshuvah for having
sinned and having corrupted their offspring. That is the
meaning of the words: "amar by a3 3%, In this merit,
may we be privileged to witness the complete geulah,
swiftly, in our times! Amen.

—ap
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