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The Ben Ish Chai’s Divine Revelation

Menashe the King of Yehudah Killed the Prophet Yeshayah
with the Tzitzis that Protruded from the Cedar

In this week’s parsha, parshas Shelach, it is fitting that we
explore the mitzvah of Tzitzis. Itis a vital mitzvah that we perform
each and every day. It states (Bamidbar 15, 38): bx=w? »13 X 227"
Yona a5t nXex Y 1N, antrTy BiTas vaas by ek any 1wy niuR nans
“nyon—speak to Bnei Yisrael and say to them that they shall
make themselves Tzitzis on the corners of their garments,
throughout their generations. And they shall place upon the
Tzitzis of each corner a thread of “techeiles.” According to the
Rambam (Hilchos Tzitzis 1, 6), one of the eight strands should be
“techeiles,” and the other seven should be white.

In truth, according to the halachah, the white strands and the
strand of “techeiles” do not negate one another. In other words,
even if a person doesn’t have “techeiles,” he can still fulfill the
mitzvah with eight white fringes. As we have learned in the Mishnah
(Menachos 38a): “nani nR 25pn 123K 131,185 DR Nasyn feKR nvsnt —
the absence of the “techeiles” does not invalidate the white;
and the absence of the white does not invalidate the “techeiles.”
Thus, currently, even though we lack “techeiles”; nevertheless, we
fulfill the mitzvah of Tzitzis with eight white strands.

To Have in Mind the Mitzvah of
“Techeiles” Even Today

It is worth publicizing, however, a tremendous chiddush from
the writings of the Arizal (Sha’ar HaKavanos, Krias Shema, Drush
8). He writes that even in these times, when we do not have
“techeiles,” nevertheless, when reciting the passuk (Bamidbar 15,
39): “@rR anewyt ' nngn Yo Nk onasn IR oneRr’—and you shall
see it and you shall remember all the mitzvos of Hashem and
perform them—we must look at the Tzitzis and imagine that we
actually do have “techeiles.”

Notwithstanding our limited comprehension of these matters,
it appears that we can explain the Arizal’s remarks based on
what we have learned in the Gemara (Menachos 43b). The holy

Tanna, Rabbi Meir, provides us with a magnificent rationale for
the mitzvah of “techeiles”:
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It was taught in a Baraita: R. Meir used to say: What
distinguishes “techeiles” (a shade of blue) from all the other
colors (for this mitzvah)? Because “techeiles” resembles the (color
of the) sea, and the sea resembles the color of the sky, and the
sky resembles the color of the Kisei HaKavod (Throne of Glory),
as it is said (Shemos 24, 10): “And under his feet was that which
had the form of a sapphire brick,” and it is also written (Yechezkel
1, 26): “The appearance of sapphire stone in the likeness of
a throne.” Rashi explains: The impression of the “techeiles”
reminds a person of the One Who sits on the Throne.

Thus, we can better appreciate the teaching of the Arizal. He
wrote that when reciting the passuk: nmgn %5 nx oo 1R anRat”
“amR anwytr'n—we should gaze upon the Tzitzis and imagine that
one of the fringes is actually “techeiles.” This will remind us of
Rabbi Meir’s elucidation: “The ‘techeiles’ resembles the sea;
the sea resembles the sky; and the sky resembles the Kisei
HaKavod.” Consequently, we will remember HKB”H sitting atop
the Kisei HaKavod.

Nevertheless, Rabbi Meir’'s statement still deserves further
explanation. Without a doubt, it is crucial to keep HKB"H, the Giver
of the Torah, in mind, as David HaMelech declares (Tehillim 16, 8):
“=oman s monnmw’-- [ have set Hashem before me always. However,
why is the “techeiles” necessary to help us envision the Kisei
HaKavod upon which HKB”H sits? This suggests that not only must
we remember HKB”H, but it is also important to remember that He
sits atop the Kisei HaKavod. This deserves further clarification.
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The Prophet Yeshayah Was Punished
Severely for Disparaging Yisrael

[ was struck by an incredible idea. I would like to explain the
matter based on a fascinating yet horrifying incident described
in the Gemara. The Gemara describes how Yeshayah HaNavi
was murdered by his grandson, Menasheh the King of Yehudah;
Menashe was the son of King Chizkiyahu and the grandson of
Yeshayah HaNavi, his mother’s father. The incident occurred while
Menasheh was still an evil person and an idolater. He went so far as
to place an idol in the Heichal, as chronicled in Melachim II (21, 7).
Yet, as the Gemara teaches us (Sanhedrin 103a), he subsequently
performed teshuvah; however, all of the heavenly malachim
locked all of the gates of teshuvah, in an attempt to deny him
entrance. Ultimately, though, HKB"H created a special entrance
and accepted his teshuvah. Here is the Gemara’s chronicle of the
event (Yevamos 49b):
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Menashe murdered Yeshayah. Rava said: First, he
(Menasheh) judged him (as a false prophet) and then he killed
him (as dictated by Torah law). He (Menasheh) said to him
(Yeshayah), “Moshe, your teacher said, ‘For no human can see
Me and live.” Yet, you said: ‘1 saw Hashem sitting upon a high
and lofty throne. Secondly, Moshe, your teacher, said: ‘For
who is a great nation that has G-d close to it, like Hashem, our
G-d, whenever we call Him'—implying that G-d is available for
Yisrael at all times. Yet, you said: ‘Seek Hashem when He can be
found’—implying that there are times that Hashem is unavailable
to Yisrael. Thirdly, Moshe, your teacher, said: ‘The number of
your days I shall fill out’—indicating that He will never add to
them. Yet, you said (to my father Chizkiyahu): ‘I will add fifteen

»m

years to your life.

Further on, our blessed sages reconcile all of the apparent
contradictions. Surely, Yeshayah HaNavi could have justified
himself to Menasheh in similar fashion had Menasheh been willing
to listen. Yet, he did not attempt to justify himself to Menasheh, as

the Gemara explains:
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Yeshayah thought to himself, “I know that he (Menasheh)
will not accept whatever I say to him (justifying my apparent
contradictory statements). If I do answer him (and he Kkills me,
anyway), I will render him an intentional Kkiller” Instead,
Yeshayah uttered a divine name (in an effort to save himself)
and was swallowed up within a cedar tree. They (Menashe’s
servants) brought the cedar tree and they split it (with an axe).
When it (the axe) reached his mouth, he passed away (he was
punished “midah k’'neged midah” for using his mouth to speak
disparaging words against Yisrael), because he said: “And I dwell
among a people with impure lips.”

Yeshayah’s Hiding Place Was Revealed
by His Protruding Tzitzis

The great Rabbi Yosef Chaim of Baghdad, the author of Ben
Ish Chai, in his sefer Ben Yehoyada on the parables in the Talmud,
notes additional details of this tragic story that appear in the
Talmud Yerushalmi. Menashe was able to identify the cedar in
which Yeshayah hid, because his four Tzitzis protruded from the
tree; they were not swallowed by the tree along with the navi.
Here is the pertinent passage (Sanhedrin 51b): mt,mwim op= 75"
SNRTAR 05T RTIRY §Y 210 10 7Y NI e wpa e i 0aa
SRTIRY 17021, RTIR 117021 1IN 119 1K ,11T7 PRRT IR R vy qon
Sa1 81 mnnxt When Menashe became king, he pursued
Yeshayah. He attempted to kill him, but he fled from him. He
fled to a cedar-tree, and it swallowed him up, except for his
Tzitzis that remained exposed, revealing his location. They
came and informed Menashe that he was inside the cedar. He
told them to go and split open the cedar-tree. They split open
the tree and blood dripped from the tree as he was killed.

Further on, the Yerushalmi expounds on that which is written
about Menasheh (Melachim I1 21, 16): xn 1397 nwan 9aw *pa ot oav’
07 2T NR MIRYRY 071 wal waeR 01, naY e e IR R wR Ty
78 (M-22 13713) 1193 22057, Mwnd YIpw MY 1w AR 9w KOR e e o
S13937R maYx “Menashe also shed a large amount of innocent
blood, until he filled Yerushalayim from end to end (‘mouth to
mouth’).” Is it possible for a human being to fill Yerushalayim
with innocent blood from end to end? Rather, it means that he
killed Yeshayahu, who was equivalent to Moshe, about whom
it is written: “Mouth to mouth do I speak to him.”

The Ben Yehoyada provides us with an incredible insight. He
explains why HKB”H arranged for Yeshayah HaNavi—who was
punished for speaking disparagingly of Yisrael—to be found by means
of his exposed Tzitzis. He cites a precious fact in the name of the Rosh;
the mitzvah of Tzitzis indicates that Yisrael are G-d’s children. After
searching for the source, I was unable to find the Rosh in question.
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Nevertheless, I found an explicit source in the Midrash Shocahr
Tov related to the passuk (Tehillim 90, 16): Toya 912y U8 AR~
0713 IRTPAY 13 POSNNR YR AW NN T, - o by 1A
a1 “May Your deeds be visible to Your servants and Your
majesty upon their children.” “And Your majesty” refers to
the ‘techeiles’ in the Tzitzis that Yisrael—who are called G-d’s
children—cover themselves with.

The Ben Yehoyada adds a wonderful allusion: 12 w» 725 55 %"
“r“a Ty TURN DURYA YIART TN PIRD DYwR whAr eI anny—every
corner (of the Tzitzis) has eight fringes and five knots, equaling
the numerical value of 7“nx (13). Now, four times 7“nx equals
1“3 (52)—meaning child. Thus, we have an allusion that we are
referred to as G-d’s children in the merit of the mitzvah of Tzitzis.

Two Tzitzis in Front and Two Tzitzis in Back
Either Way They Are Called Children

In this manner, he proceeds to explain brilliantly why HKB”H
commanded us to place Tzitzis on the four corners of our garments—
two in front and two in back. He refers to a dispute in the Gemara
(Kiddushin 36a) between Rabbi Yehudah and Rabbi Meir apropos
the passuk (Devarim 14, 1): amam moama anRw 1a12,22°p9R 'Y ans o0s”
ST 2379157, 0°23 29117 BAR PR 013 2710 B aRR PR, 0%15 217 anR 0023
3523 02177 DR 79 1°31 72 173,08 Rn a1 “You are sons to Hashem,
your G—d”: when you behave like sons, you are referred to as
sons; when you do not behave like sons, you are not referred to
as sons; this is the opinion of Rabbi Yehudah. Rabbi Meir says,
under all circumstances you are considered sons.

The Rashba (ibid.) points out that we have a general rule that
in disputes between Rabbi Meir and Rabbi Yehudah, the halachah
accords with Rabbi Yehudah (Eiruvin 46b): mta%m mim9 9391 1080 22"
“mrim 375, Nevertheless, regarding this particular dispute, the
halachah accords with Rabbi Meir—“under all circumstances
you are considered sons.”
substantiate his point-of-view. Accordingly, we can posit that the

For, the language of the pesukim

mitzvah of Tzitzis demonstrates that the halachah accords with
Rabbi Meir; even when Yisrael are not acting in line with the will
of G-d, they are nevertheless considered His children.

Let us explain. The two Tzitzis in front of a person represent
Yisrael when they are acting in accordance with G-d’s will; since all of
Hashem’s mitzvos stand before them, ready to be fulfilled properly.
On the other hand, the two Tzitzis behind a person represent Yisrael
when they fail to act according to G-d’s will; since the mitzvos are
behind them and out of sight. Hence, HKB”"H commanded to place
four sets of Tzitzis on the four corners of their garments, in front of
them and behind them, to teach us that the halachah accords with

Rabbi Meir. In both situations, we are considered His children, even
when we are not acting according to His will.

The matter is easily understood in light of what the Chida writes
in Rosh David (Emor). He explains that the reason Yisrael are
afforded a means of tikun by performing teshuvah is because HKB”H
is like a father to them. As the Gemara teaches us (Kiddushin 32a):
/1 113 11135 by braw axm’--a father who waived his honor, his
honor is waived. Therefore, HKB”H is legally permitted to accept
Yisrael’s teshuvah and forego His kavod. This is alluded to by the
mitzvah of Tzitzis. Even if there are Jews who do not follow G-d’s
will—and to them the mitzvos are like the two Tzitzis behind one’s
back, out of sight and mind—nevertheless, they are still called
children and are afforded tikun by means of teshuvah.

This explains very nicely why HKB”H orchestrated the death of
Yeshayah HaNavi utilizing the Tzitzis protruding from the cedar-tree.
As explained, he was being punished for speaking disparagingly
of Yisrael: “And I dwell among a people with impure lips.” He
followed the viewpoint of Rabbi Yehudah—that when Yisrael fail
to act in accordance with G-d’s will, they are no longer considered
His children. Therefore, having the status of reshaim, they are an
impure people and are not afforded tikun. The Tzitzis on the four
corners, however, prove that he was mistaken. Even when they fail
to follow the ways and precepts of Hashem, they remain His children.
Therefore, the Tzitzis were instrumental in his punishment. This
concludes his magnificent insight.

Rabbi Meir’s Elucidation Regarding
the “Techeiles” Is Consistent with
His Opinion Regarding Yisrael’s Status as Children

We can now rejoice, for this enlightens us with regards to Rabbi
Meir’s rationale for the mitzvah of “techeiles”: a1t nbsnnw s2an”
“t1a3m RO P, pepal mart o mv—the “techeiles” calls to mind
the sea, which calls to mind the sky, which calls to mind the Kisei
HaKavod. Rashi explained that this process serves to remind us
of the One sitting upon the Throne of Glory. Recall that we posed
the question: Why is it necessary to evoke the image of the Kisei
HaKavod, after all, the goal is to evoke the thought of HKB"H?

Based on what we have learned, we can propose an explanation.
The four sets of Tzitzis prove that the halachah accords with Rabbi
Meir—in either situation, Yisrael are referred to as G-d’s children,
and are afforded tikun via teshuvah. Now, we have learned in the
Gemara (Yoma 86a): “11asit o5 Ty nyanw nawn nora’-- the power
of teshuvah is so great that it reaches all the way up to the Kisei
HaKavod—highlighting the fact that a father is permitted to waive
His kavod. Therefore, HKB”H specifically instructed that “techeiles”
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be associated with the mitzvah of Tzitzis; He is conveying the fact
that He accepts the teshuvah of all of His children, even those Jews
analogous to the rear Tzitzis.

Let us add another juicy idea. We have seen that Rabbi Meir’s
elucidation about the “techeiles” and the Kisei HaKavod coincides
with his opinion that Yisrael are considered G-d’s children under all
circumstances. As such, they are afforded tikun by means of teshuvah,
a fact that we learn from the four corners of the Tzitzis. Thus, we find
that Rabbi Meir’s two statements go hand in hand marvelously.

This explains very nicely a Jewish minhag that originated from
the teachings of the Arizal in Sha’ar HaKavanos (Drushei Tefillas
HaShachar 1). Prior to reciting the morning Krias Shema, one
should gather together the fringes from all four corners and hold
them opposite one’s heart. In this manner, we demonstrate our
desire to connect and reunite those Jews who are analogous to the
two rear Tzitzis with Hashem by accepting the yoke of heavenly
sovereignty with the recitation of the Krias Shema. We pray that
they will also perform complete teshuvah and lovingly accept
upon themselves the yoke of heavenly sovereignty.

The Wonders of Divine Providence: The Three-
tiered Connection between Yeshayah HaNavi
King Chizkiyahu and His Son Menasheh

Now, let us delve further into the specifics of the terrible
and tragic demise of Yeshayah HaNavi and reveal the wondrous
ways of Hashem and His divine supervision. As we learned, our
blessed sages attest to the fact in the Yerushalmi that Yeshayah
was comparable to Moshe Rabeinu: 112 11°3 3°n57 nwns Yipw e’
“13 3R ma YR Yet, he was murdered by his grandson Menasheh,
the King of Yehudah, the son of King Chizkiyahu. While hiding in
a cedar-tree, his location was revealed by means of his exposed
Tzitzis. May Hashem guide us on this journey.

To begin with, Chazal teach us that Yeshayah HaNavi was
instrumental in Menasheh’s birth. HKB”H sent him to visit the
ailing King Chizkiyahu; he was to inform him that his time to die
had arrived due to his failure to fulfill the mitzvah of “pru u’rvu.”
Here is the Gemara’s account of the incident (Berachos 10a):

PTW TUaPITS M ,12T WA P11 (R-1 NYIP) 29107 IRR RI1IRT 27 AR

SRIA TOPWY ST NN TP IS PR 1A DY AW A awn mwyy

JRDWNR 51T AN WP Y 9NN TP ARMN 2227 DIRT 119URS IowN 1o
YW v2aY DIRT ARAN 13 DTa

DI AR P37 T 1YY 1 1R, Ipn DY 0100 K, napn ey

PIAR 12 1w PUR K120, MY ETR AR on 0oea (R-5 2 nobn) TRy

TR N1 5 OR1! AT TR KDY AR DR 0D NaY 18 AN 1D YR (a8, Naat
X oy forn K91 oA R nnLenn R

199 7R a1 19983 APy KYT iwn 0D AR N DI e Y AR
"waD YA LMY AR Ya RYT 193 ONDR APRIT W Mna v N oien
T1oapY a1 P RMAAT TR, TaynY 19 2YacR NTpanT Nk Y nb NinanaT

SSUIT 1913 ORI YR 7T YT RIIDT RIATAT IWAR ,TNN2 %Y 3 RAW,SY R
N3 292191 0, KR AN YD PIAR 13,5109 AR LT DY 111 20,10 TR
9 1A TRy Y BN DR DY 1aNTe Sy nram n 29 1R RaN AR

Rav Hamnuna said: What is the meaning of that which
is written (Koheles 8, 1): “Who is like the Wise One, and
who knows a thing’s interpretation”? It means: Who is like
HKB”H, Who knows how to make a compromise between
two tzaddikim—namely, between Chizkiyahu and Yeshayah.
Chizkiyahusaid, “Let Yeshayah come to me! For, thus do we find
concerning Eliyahu; he went to see Achav.” Evidently, the honor
due a king is greater than the honor due a navi. Yeshayah said,
“Let Chizkiyahu come to me! For, thus do we find concerning
Yehoram the son of Achav; he went to Elisha.” Evidently, the
honor due a navi is greater than the honor due a king.

Whatdid HKB”H do? He brought afflictions upon Chizkiyahu,
and then He said to Yeshayah, “Go visit the sick one.” For so it
says (Melachim 11 20, 1): “In those days, Chizkiyah took sick unto
death, and Yeshayah the prophet, son of Amotz, came to him
and said to him: Thus, said Hashem! Instruct your household,
for you are dying, and you will not live.” Why does the passuk
say: “You are dying, and you will not live”? If one is dying, it is
obvious that he will not live. The Gemara explains: “You are dying”
in Olam HaZeh “and you will not live” in Olam HaBa.

He (Chizkiyahu) said to him (Yeshayah): Why do I deserve to
be punished so severely? He replied to him: Because you did not
procreate. He explained to him (why he did not marry): Because I
saw via “ruach hakodesh” that the children issuing from me would
not be virtuous. He (Yeshayah) said to him: What have you to do
with the secrets of the Merciful One? You should have done what
you were commanded, and let HKB"H do that which He sees fit.

He (Chizkiyahu) said to him: So, now give me your daughter;
perhaps my merits and yours combined will result in virtuous
children issuing forth from me. He said to him: But a decree (of
death) has already been issued against you. He said to him: Son
of Amotz, conclude your prophecy and go. I have this tradition
from my grandfather’s house: Even if a sharp sword rests upon
a man’s neck, he should not desist from praying for mercy.

In fact, HKB”H acquiesced to King Chizkiyahu’s tefilah; the
death decree was annulled, as it is written (ibid. 2):
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Parshas Shelach 5777 | 4



NN 19,7 7931 1P R NIRRT 21, IR 1O 9T 92T 310N YA RS
swbW B9 15 RO 23T, TRYRT AR ANORT TRYAN AN SRYRY AN 11T 0pUN 1
S ey wan e Dy snaotm ' nea men

He then turned his face toward the wall and prayed to
Hashem, saying, “Please, Hashem, remember now, how I walked
before You truly and wholeheartedly, and I did what is good in
Your eyes.” And Chizkiyahu wept profusely. And it was when
Yeshayahu had not gone out to the inner court, and the word
of Hashem came to him, saying, “Return and say to Chizkiyahu,
the ruler of My people, ‘So has Hashem, the God of your father
David, said: I have heard your prayer; I have seen your tears.
Behold, I shall heal you. On the third day, you shall go up to the

wm

house of Hashem, and I will add fifteen years to your life.

Menashe Is the Leader of All the Ba’alei Teshuvah
in the Fifth Heichal in Gan Eden

We should point out that it is quite possible that Yeshayah
HaNavi did not want to give his daughter to King Chizkiyahu from
the outset. For, he said: “A decree (of death) has already been
issued against you.” He might have sensed that that union would
produce a son that was destined to kill him, in keeping with what we
have learned in the Gemara (Megillah 3a): b »m &5 18T 215 AR”
“sr1. In other words, he might not have actually foreseen the event,
but his heavenly representatives did, and he sensed it. Nevertheless,
upon seeing that HKB”H accepted King Chizkiyahu's teshuvah and
tefilah, he agreed to give him his daughter—in the hope that their
dual merit would result in decent, upstanding children.

As we know from the conclusion of the story, Chizkiyahu was not
mistaken. His request to marry Yeshayah's daughter, so that the merits
of the two of them might produce decent children, was validated. Even
though, they gave birth to Menasheh, the King of Yehudah, who was
initially a total rasha; nevertheless, he ultimately performed teshuvah
for thirty-three years and became the head of all the ba’alei teshuvah.
This is described in the Gemara (Sanhedrin 103a):
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Rabbi Yochanan said: Whoever claims that Menasheh
has no portion in Olam HaBa, weakens the hands of ba’alei
teshuvah (discourages them from performing teshuvah). For a
teacher of Baraitos taught the following Baraisa before Rabbi
Yochanan: Menashe performed teshuvah for thirty-three
years (the end of his life) . .. Rabbi Yochanan reported in the

name of Rabbi Shimon ben Yochai: What is the meaning of
that which is written: “G-d hearkened unto him ‘va’yeichater
lo’”? It should have said “va’yeiater 10”! This teaches that
HKB”H made a type of tunnel in the firmament in order to
receive him in teshuvah (surreptitiously), because of “midas
hadin” (which opposed admitting Menasheh).

Concerning the teshuvah of Menasheh, the King of Yehudah,
we find more details in the Talmud Yerushalmi (Sanhedrin 51b).
He performed complete teshuvah after he was captured by
the military officers of the King of Assyria. They placed him in
a cauldron full of water that was cooking on a fire. Here is the
pertinent passage:
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It is written (Divrei HaYamim II 33, 10): “Then Hashem spoke
to Menasheh and his people, but they did not listen. So, Hashem
brought the captains of the Assyrian king against them. They
caught Menasheh with metal hooks” . .. Rabbi Levi said: They
made a copper cauldron for him and placed him inside it; they
lit a fire beneath it; recognizing that he was in dire trouble, he
appealed to every known form of idol-worship.

Since his entreaties were to no avail, he said: I recall that my
father used to read me this passuk in the Beis Kenesses (Devarim
4,30): “When you are in distress and all these things have befallen
you, at the end of days, you will return unto Hashem, your G-d,
and listen to His voice. For Hashem, your G-d, is a merciful G-d, He
will not loosen His hold on you, and He will not destroy you, and
He will not forget the covenant of your forefathers that He swore
to them.” Thus, I will recite it; if He answers me, great; and if not,
they are all the same (He is the same as the rest of the idols).
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The ministering angels stopped up all of the openings,
so that Menasheh'’s tefilah would not reach HKB"H. The
malachim said to HKB"H: Master of the Universe, a man who
worshipped avodah-zarah and placed an idol in the Heichal,
are You willing to accept his teshuvah? He answered them: IfI
refuse to accept his teshuvah, I am effectively locking the door
in the face of all ba’alei teshuvah.

What did HKB"H do for him? He dug a passage for him beneath
His Kisei HaKavod, and heard his entreaty, as it is written (Divrei
HaYamim II 33, 13): “So, he prayed to Him and He granted his plea,
and heard his entreaty. He brought him back to Yerushalayim to
his kingship.” How did he bring him back? Shmuel bar Buna in
the name of Rabbi Acha said: He brought him back with a gust of
wind, as it is said: “He causes the wind to blow.” “Thus Menasheh
recognized that Hashem is G-d.” At that moment, Menasheh
proclaimed: “There is justice (law) and there is a Judge.”

The dramaticteshuvah of Menasheh, the King of Yehudah, placed
him at the head of all the ba’alei teshuvah. The Zohar hakadosh
(Bereishis 39a) explains that there are seven “heichalos”—
sections or levels—in the lower Gan Eden. The ba’alei teshuvah,
whose neshamos expired in a state of taharah, are located in the
fifth “heichal.” At the entrance to that “heichal” stands Menasheh,
the King of Yehudah—for whom HKB”H dug a special passageway
beneath the Kisei HaKavod, in order to receive him.

Menashe Learned from His Father
Chizkiyahu Not to Despair

Upon reviewing what we have learned, we find a wonderful
connection between the events surrounding Menasheh'’s birth and his
ultimate teshuvah. His father King Chizkiyahu did not despair when he
was informed by Yeshayah HaNavi that a tikun was no longer available
for him: “m=7a 15y 12 132"—your decree has already been issued.
Not only did he not lose hope, but he dismissed the navi by saying to
him: nrnma o 39m 15788 ,XaR 3R nvan 25a1pn 75 NeT NS YD YN 1a”
“@manan 1 mey yme UR 018 Hw mkne Sy—go away, [ have learned from
David HaMelech that even when a sharp sword is held against your
neck, you should not refrain from praying for rachamim.

Menashe was conceived as a result of his father’s reluctance to
give up hope even under the direst of circumstances. Evidently,
this had a profound influence upon Menasheh. He, too, performed
complete teshuvah when a figurative sharp sword was being held
against his neck, when death was imminent—when he was in a

boiling copper cauldron. For, he recalled the passuk that he had
learned from his father Chizkiyahu: “q% 122"—even when you are
in the most precarious situation; “ppx 't 1y nawr’—it is not too
late to return to Hashem’s good graces by means of teshuvah. And
he, in fact, performed wholehearted teshuvah and paved the way
for the entire people of Yisrael to perform teshuvah.

Let us continue to marvel at the wonders of HKB”H’s divine
supervision. Yeshayah HaNavi belittled Yisrael by saying: qinar’
“awr "R oonaw R oy, It was as if he suddenly forgot that they
possess the amazing ability to make total amends by performing
total teshuvah. According to the Gemara (Berachos 34b,) they can
vault to a level even higher than consummate tzaddikim: m1p7ns”
“paty Dapee PR PRIy natwn Hyaw. For his disparaging remark,
he was punished in keeping with the notion (Yevamos 121b)
that HKB"H is exacting in dealing with tzaddikim (they are held
accountable for even the most minor of infractions).

Therefore, Yeshayah's punishment was delivered by his grandson
Menasheh, the living proof of the navi’'s erroneous thinking. After
all, there was no greater rasha than Menashe; he was so evil that
the heavenly malachim shut off the portals of teshuvah in his face.
Nevertheless, since he performed sincere, wholehearted teshuvah,
HKB”H dug a passageway beneath the Kisei HaKavod, so that He
could accept him. In turn, he became the leading and foremost ba’al
teshuvah. Therefore, it was orchestrated from above that Yeshayah
HaNavi’'s punishment for speaking ill of Yisrael would be meted out
by none other than his grandson, Menasheh the King of Yehudah,
while he was still a rasha.

Now, it is as clear as day that when Yeshayah saw that hiding
in the cedar was to no avail, he finally understood. For, when
they cut open the tree, they struck his mouth as punishment
for speaking disparagingly of Yisrael. Realizing the error of his
ways, he performed complete teshuvah for his ill-advised remark.
Apparently, his teshuvah and kedushah had their impact upon
Menasheh himself, who had killed him. For, he, too, ultimately
performed complete teshuvah.

Thus, the orchestrations of HKB”H’s divine supervision revealed to
the world the tremendous power of teshuvah via the three-plied cord:
Yeshayah HaNavi, one of Yisrael’s greatest prophets, Chizkiyahu
HaMelech, a consummate tzaddik and Menashe, the King of
Yehudah, who became the foremost of all the ba’alei teshuvah—due
to the merits of his father and grandfather.
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