Rabbi Pinches Friedman
Parshas Shelach 5782
Translation by Dr. Baruch Fox

“Moshe called Hoshea bin Nun Yehoshua”

Moshe Rabeinu Added the Letter Yud—Chochmah—to Yehoshua’s Name
from which the Ten Kedushos of Eretz Yisrael Emanate

This week we read parshas Shelach. Thus, it is fitting that
we examine the episode of the meraglim. They were sent as
spies to survey the new land (Bamidbar 13, 1): mwnvx'n 221
"IRTYY 213 N1 AR WK WIS YAR AR 1IN DR T rvw anxh—
Hashem spoke to Moshe, saying, “Send forth for yourself
men, and let them spy out Eretz Canaan that I give to Bnei
Yisrael.” The Ba’al HaTurim points out that the final letters
of the words m»wax 7% n'yw” spell o"sm—implying that they
should be wise and righteous. We will endeavor to achieve
a better understanding of the fact that HKB”H intimated to
Moshe that he should send meraglim who all qualified as
“chacham”—wise.

Additionally, we will focus on the passuk (ibid. 16): Xap=1"
e 1 13 ywiny nmwn—Moshe called Hoshea bin Nun
Yehoshua. Rashi comments: He prayed for him: May G-d
save you from the plot of the “meraglim.” The Targum
YoNasan, on the other hand, comments: When Moshe
recognized the degree of his humility, he called (renamed)
Hoshea bin Nun Yehoshua. The commentaries, each in their
own way, try to explain the connection between the attribute
of humility and the letter “yud” that Moshe added to form the
name Yehoshua.

The Enlightening Explanation
of the Holy Sar Shalom of Belz

We will begin our discussion with the enlightening words
of the holy Sar Shalom of Belz, zy”a, in Midbar Kadesh. To
clarify the comment of the Targum YoNasan, he directs us to
a passuk towards the end of the previous parsha (ibid. 12, 3):
"RRTRT 218 DY WK DN Don Rn iy nwn wRm’—now the man
Moshe was exceedingly humble, more so than any person
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on the face of the earth! Although the word for humble is
read as "may”, with a “yud,” it is written in the sefer Torah as
may”, without a “yud.”

The Rosh explains this anomaly as follows (ibid.): It was
difficult for Moshe to describe himself as humble; so, he
omitted the “yud” to demonstrate to the world that he felt
uncomfortable writing the language of humility. Thus, it
turns out that this letter “yud” that was not written in the
Torah was left, so to speak, dangling in the air. Furthermore,
Moshe Rabeinu felt that this stray “yud,” which belonged to
the word "»y”, should deservedly be given to someone who
was truly humble.

This then is the message of the Targum YoNasan: When
Moshe recognized his (Yehoshua’s) degree of humility—
which was evident from the fact that he wanted Moshe to
punish Eldad and Meidad for prophesying in the camp (ibid.
11, 28): "BRYs mwn 1x"—my lord, Moshe, incarcerate
(alternatively: terminate) them. Rashi explains: Because
they were prophesying that Moshe would die and
Yehoshua would brng Yisrael into the land. In other
words, even though their nevuah foretold of Yehoshua’s rise
to greatness, he still wanted Moshe to punish them, due to
his extreme humility. As such, he truly deserved the stray
“yud.” Therefore, Moshe renamed him Yehoshua, adding
the “yud” to his name.

Before proceeding, let us clarify an important point. Let
us not think erroneously, chas v’'shalom, that Moshe Rabeinu
dared to omit even a single letter from the Torah on his
own due to his own humility. In reality, HKB"H was aware

Parshas Shelach 5782 | 1

eI & N s S (@ S s S I =



of Moshe’s strong desire to write the word "p” in the Torah
without a “yud,” to indicate that his humility was somewhat
lacking. Hence, HKB”H acquiesced and commanded him to do
so from the very start; so that when the meraglim were sent
on their mission, Moshe would be able to add the “yud” to
the name "ywim”. Subsequently, when it was time for Moshe
to dispatch the meraglim, he perceived via “ruach hakodesh”
that the time had arrived to place the stranded “yud”: Xp=”
"YW 11 12 YRR nwn,

Moshe Rabeinu Imparted to Yehoshua
Some of the Radiance from His Countenance

As aloyal servant in the presence of his master, [ would like
to latch onto the coattails of Sar Shalom, zy”a, and embellish
his sacred words. In parshas Ki Sisa, when Moshe comes down
from Har Sinai with the second set of luchos, it says (Shemos
34, 29): 13 nwn T3 DY NIMY WY 20 Amm wn nTns
JINN 17373 118 Y 1P 03 ¥ RY wnt At And it was when
Moshe descended from Har Sinai—with the two luchos of
the Testimony in the hand of Moshe as he descended from
the mountain—Moshe did not know that the skin of his
face had become radiant when He had spoken to him.

We find the following elucidation from Chazal in the
Midrash (S.R. 47, 6): 1ama =23 i /= L1910 22y e Yoa (e
NP NEE DMYIPa 3N N Y RN WP Ja Tvaw van owa
ST AP TP nnmt wRa By a1 From where did Moshe
. . Rabbi Yehudah the son
of Nachman says in the name of Rabbi Shimon the son

get the “rays of splendor”? .

of Lakish: When he was writing with the quill, a small
amount remained. He passed it over his head, and from it
the “rays of splendor” were produced. In other words, when
Moshe was inscribing the Torah as it was dictated to him by
HKB”H, a small amount of ink remained in the quill. The quill
was waved over Moshe’s head, and his face became radiant.
According to the Ohr HaChaim hakadosh, the remaining ink
was from the letter “yud” that was omitted from the word
mpu1p”. This was the origin of the “rays of splendor.”

Let us now combine the incredible insights of the Ohr
HaChaim hakadosh and the esteemed Sar Shalom, zy”a. The
“rays of splendor”—"“karnei hod”—that illuminated Moshe’s
countenance came from the letter “yud” that was omitted
from the word "y”. Moshe subsequently added that “yud”
to rename his loyal disciple Yehoshua. Thus, by adding that
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“yud” to the name Yehoshua, he imparted to his disciple a
phenomenal illumination, which enabled him to resist the
influence of the other meraglim.

Moshe Rabeinu Imparted the Chochmah of the
Torah from the Letter “Yud” to Yehoshua

Continuing onward on this enchanting journey, we will
endeavor to explain to the best of our limited abilities the
nature of the “rays of splendor.” To assist us, we will refer to the
Orach L'Chaim (Ki Sisa) authored by the great Rabbi Avraham
Chaim of Zlotchov, zy”a. We learned that Moshe’s “karnei hod”
came from the leftover ink that resulted from the omission of
the letter “yud” from the word "ray”. But what difference does
it make if "may” is written with or without a “yud”?

He explains that there are two distinct types and levels
of humility—“anavah.” The higher level is associated with
someone who is genuinely wise and has acquired the
chochmah of the Torah. Moshe was the paradigm of this type
of “anavah,” as attested to by the passuk (Devarim 34, 10):
"Eaa YN @018 R YT WK TwnRD YRAwea Ty N3l op KY1'—never
again has there arisen in Yisrael a navi like Moshe, whom
Hashem had known face to face. He ascended to the heavens
to receive the Torah directly from HKB”H; nevertheless, he
remained more humble than any other human being that has
everlived. On the other hand, thereis alowerlevel of “anavah.”
It is associated with someone who is not an accomplished
Torah scholar, and he humbly recognizes and accepts his own
shortcomings and lack of accomplishments.

Additionally, our sacred sources teach us that the letter
“yud” alludes to “chochmah.” In the words of the Zohar
hakadosh (Pinchas 232b): "masm "—“yud” represents
chochmah. Elsewhere, the Zohar hakadosh teaches us (Yisro
85a): "npa1 RYwwY1 masma RneaR’—the Torah emanated from
the supreme chochmah symbolized by the letter “yud.” With
this in mind, we can propose that this explains why HKB”"H
pronounced specifically ten dibros to us on Har Sinai, which are
the foundation of the entire Torah; because the letter “yud”—
possessing a numerical value of ten—represents chochmabh.

Accordingly, the Orach L'Chaim explains the difference
between the word ™my” with a “yud” and "ay” without a
“yud.” The former depicts someone who is truly wise and
has acquired the chochmah of the letter “yud.” Despite his
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accomplishments and wisdom, he maintains his humility. In
contrast, the latter depicts someone who is humble but has
failed to acquire the chochmah of the letter “yud.”

This explains very nicely why Moshe Rabeinu strove to
omit the letter “yud,” because he did not feel that he should
be depicted as an "»p”; he felt that he was still far away from
achieving chochmah. HKB”H acquiesced with his desire
and permitted him to write the word "ay” without a “yud.”
Nevertheless, “midah k'neged midah,” HKB”H bestowed upon
him the “rays of splendor” produced from the ink left over
in the quill from the stranded “yud.” In essence, those rays
reflect the illumination of the supreme chochmabh, the source
of the Torah.

Eretz Yisrael Was Conquered
with the Chochmah of the Torah

Following this line of reasoning, we will now proceed
to explain why Moshe Rabeinu felt that the appropriate
time to add the letter “yud” to Yehoshua’'s name was when
dispatching the meraglim to survey Eretz Yisrael. In the Imrei
Pinchas, authored by the great Rabbi Pinchas of Koritz, zy”a,
he presents a wonderful idea in the name of the holy Maggid,
Rabbi Ber of Mezritch. Concerning the capture of Kiryas Sefer
in Eretz Yisrael, it says (Yehoshua 15, 16): 12? awx 2% =1nx"
1 12 YRYNY 179901, WK Ana foay AR YRR Y1 18 NP NN
abs 'nx Caleiv said, “Whoever smites Kiryas Sefer and
conquers it, I shall give him my daughter Achsah as his
wife.” Otniel ben Kenaz, brother of Caleiv, conquered it.

Our blessed sages expound in the Gemara (Temurah 16a)
that during the period of mourning for Moshe Rabeinu, after he
passed away, 1700 items of Torah exegesis were forgotten. This
is the underlying meaning of the statement: “Whoever smites
Kiryas Sefer and conquers it.” What he really meant was that
he would give his daughter to whoever was able to restore the
portions of the Torah that were forgotten. Otniel ben Kenaz,
using the art of pilpul, was able to restore all of the forgotten
Torah. The commentaries are perplexed by this exposition.
After all, we have a fundamental principle (Shabbas 63a): 18"
"YIwa 1 R R1pn—a passuk never departs from its plain
meaning (even when a passuk is expounded, the plain, literal
meaning is not discarded). So, how did Chazal depart so far
from the plain meaning of these pesukim?
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To explain the matter, he refers to the Midrash (B.R. 1, 1) on
the opening passuk of the Torah (Bereishis 1, 1): The Torah
says: "l was HKB"H's arSisan's instrument (blueprint)"...
HKB"H would look in the Torah and create the world. In
a similar vein, it says in the Zohar hakadosh (Terumah 161a):
771N ToND, AYIYT AN 117aP R1awsw 28y, 111na RapeIp 19K B0 MwR
"a1pn nR xaa1—praiseworthy are all those who engage
in Torah-study (because they are emulating the Almighty),
since when HKB”H created the world, He looked in the
Torah and proceeded to create the world.

This is teaching us that every single place on earth has its
roots and sustenance in the Torah. This is the same message
conveyed by the following elucidation (Shabbas 88a): »xn”
mnnw Tavn o b ane R Wi 0 Aps T 31 1 2nsT
TN 2YYapn YRAWe OX B 1R NYwRES TwYn gy RI 7ns wipn
/1At Ny oonR v R Ry oN1 L paepnn ank What is the
meaning of that which is written (ibid. 31): “And there
was evening and there was morning, the sixth day”? Why
do I need the extra letter “hei”? It teaches us that HKB"H
stipulated with the works of creation, saying to them: “If
Yisrael accept the Torah, you will endure; but if they do
not, I will return you to a state of total void and chaos.”
The implication is that without the Torah, it is impossible
to continue to renew and sustain the daily existence of the
world, since it was created through the Torah.

Based on this premise, the Maggid of Mezritch, zy”a, asserts
the following: During the conquest of Eretz Yisrael, Yisrael would
study the particular halachah or Torah-portion associated with
each and every city; that is how each city was conquered. Hence,
when Bnei Yisrael fought to conquer the city of Ai, it is written
(Yehoshua 8, 9 and 13): "prayn 72 Rwn qvea ywir 9'—that
night, Yehoshua went into the midst of the valley. They
expound in the Gemara (Megillah 3a): Yw apnwa fow mbn”
"movn—this teaches us that he (Yehoshua) immersed himself
in the depths of halachah. In other words, Yehoshua delved
into the halachah with which HKB”H created the city of Ai; that
enabled Yisrael to conquer it. (Translator’s note: The Gemara’s
elucidation relates the word "pny” to "pn1y".)

For this reason, Yisrael were unable to conquer the place
called Kiryas Sefer; because the relevant Torah-portions had
been forgotten during the mourning period of Moshe. Its
very name, Kiryas Sefer, alludes to the fact that they required
intense study and perusal of the sefer to conquer it. This
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prompted Caleiv’s unusual pronouncement—that he would
give his daughter Achsah in marriage to anyone who could
restore the forgotten Torah-portions which would enable
Yisrael to capture Kiryas Sefer: "m15%1 780 n*ap nx nor qwN”.

The narrative concludes: “Otniel ben Kenaz, brother
of Caleiv, conquered it Otniel's wisdom was profound;
applying the art of pilpul—dialectic and in-depth analysis—he
was able to restore the lost portions which were the life-source
of Kiryas Sefer. Thus, the simple reading of the text and the
elucidation do go hand in hand beautifully. With the restored

Torah-portions, they were able to conquer Kiryas Sefer.

Rabbi Pinchas of Koritz, zy”a, adds a fascinating idea.
When Rabbis in earlier times were appointed to serve in a
new city, they would give a speech steeped in pilpul, Gemara,
and halachah. Presumably, the halachah chosen was germane
to the roots and sustenance of the particular location. This
enabled thelocal inhabitants to conquer and sustain the city by
adhering to the pertinent precepts of the Torah. Undoubtedly,
these earlier Rabbis acted solely I'shem shamayim, intending
only to fulfill the will of Hashem.

Ten Kedushos in Eretz Yisrael Emanating
from the Chochmah of the Letter “Yud”

With great delight, we can begin to appreciate to some small
degree the profound chochmah of Moshe Rabeinu. He took
the “yud” that he omitted from the word "my” and gave it
to Yehoshua to protect him from the misguided influence of
the other meraglim. Let us refer to the passuk (Tehillim 104,
24): " yaxn aRbn newy msna ovis ' opwyn 121 m'—how
abundant are Your works, Hashem! You made them all
with wisdom; the earth is full of Your possessions. As we
have learned, HKB”H created the world with the supreme
chochmah, which is the source of the Torah. Hence, “the
earth is full of Your possessions”—namely, the Torah, which
belongs to HKB”H. For, we have learned in the Mishnah (Avos
6, 11): 2om97 ... 71X 122 11790, 171 19K, 1mY7ya 17 apn Y map nanp nwnn”
397 newwn sup 't Five possessions did HKB”H acquire for
Himself in His world, and they are: Torah, one acquisition
...asitis written (Mishlei 8, 22): “Hashem acquired me at
the beginning of His way.”

Now, the meraglim were faulted for speaking lashon hara
regarding Eretz Yisrael, claiming that it could not be
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conquered by natural means (Bamidbar 13, 28):  »> vax”
"EW TIRT PIPT MTIY A1 IRR AYITI AI1TINS DUPI PAND 2wt ayn—
but the people that dwell in the land are powerful, the
cities are very fortified and large, and we also saw there
the offspring of the giant. They were not entirely wrong.
Yes, it would have been impossible to conquer the land with
military weapons alone; however, with spiritual weapons,
it could be conquered very easily. All that was required of
Yisrael was to study Torah, which is the life-source of Eretz
Yisrael’s existence.

It was precisely for this reason that Moshe imparted the
chochmah of the letter “yud” to Yehoshua. It provided him
with illumination from the source of the Torah emanating
from the supreme chochmah of HKB”H. Equipped in this
manner, he was able to discern which part of the Torah was
the life-source of each and every location in Eretz Yisrael. As
a result, he was not swayed by the pessimistic opinion of the
other meraglim, because he understood that Eretz Yisrael
could be captured with the aid of the Torah.

This explains very nicely a teaching in the Mishnah concerning
the kedushah of Eretz Yisrael (Keilim 1, 7): "y mwrrp qwy"—
there are ten degrees of kedushah (sanctity, holiness). In
keeping with our current discussion, the kedushah of Eretz
Yisrael is rooted in the letter “yud,” representing chochmah
and the source of the Torah. Hence, it states in the Gemara
(B.B. 158b): "moarm Yxaw» yant x17x"—the air of Eretz Yisrael
imparts wisdom. In a similar vein, the Midrash (B.R. 16, 4)
expounds on the passuk (Bereishis 2, 12): 310 x11 yaxn a0y
7 HRIWY PN NASMS mRor RY1, YR AR NN 10 R tabn “The
gold of that land is good”: This teaches us that there is no
Torah like the Torah of Eretz Yisrael, and no chochmah
like the chochmah of Eretz Yisrael. After all, the chochmah
of the Torah in Eretz Yisrael is one of the ten types of kedushah
the land is endowed with related to the letter “yud.”

In this light, we can better appreciate the allusion presented
by the Ba’al HaTurim: mmw ,27sm nmiaon sa10 oowar 1% nhw”
"mopoet monasn. With the final letters of the words 1% mbw
owaR, spelling the word “chacham,” HKB”H hinted to Moshe
that the meraglim should study Torah to connect with the
supreme chochmah and source of the Torah. By doing so,
they would understand that HKB”H created the entire world
with the Torah--"n»wy msna av13"—He made everything with
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chochmah. Thus, they would conclude that it is possible to
conquer the land by studying the chochamah of the Torah.

We can conjecture that this is conveyed by the passuk
(Bamidbar 13, 30): 12w=21 abya iby 2naxe awn YR apn nR a5 o
"9 a1a'9120 90 mniR—Caleiv hushed the people toward Moshe
and said, “We hall surely ascend and conquer it, for we
can surely do it!” Tradition dictates that the “samech” of
"gm1” be inscribed in a sefer Torah as an enlarged letter. In
keeping with this discussion, he was alluding to the “samech”
(60) masechtos of Torah she’b’al peh. Caleiv was informing
the people that Eretz Yisrael could be conquered by studying
Torah she’b’al peh. Here is a pertinent elucidation in the
Midrash Rabbah on the passuk (Shir Hashirim 6, 8): mww”
"misyn 9w ninson oww 1R, nisvn man—there are sixty queens,
they are the sixty masechtos of halachos.

Moshe Leaned on Yehoshua
with Both Hands to Instill in Him
the Power of Warfare and the Power of Torah

It appears that we can substantiate this point by referring
to a passuk in Parshas Pinchas (ibid. 27, 18): mwn YR i1 qnaxe”
TR ARTLLYDY 1T AR NDRDT IS MR IR PR 11213 YW AR o np
JHRAY 213 Ny Yo wwawe jyny vy Hashem said to Moshe, “Take
to yourself Yehoshua bin Nun, a man in whom there is
spirit, and lean your hand upon him . .. You shall place
of your majesty upon him, so that the entire assembly of
Bnei Yisrael will pay heed.”

Further on, the text reads (ibid. 22): 'n mx qwK> nwn wy»”
NR TR0,V D 21891 119 TYYN 2D TRy YW AR 1P NN
R 1A i 120 wRe e vy 1 Moshe did as Hashem
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had commanded him. He took Yehoshua and stood him
before Elazar HaKohen and before the entire assembly.
He leaned his hands upon him and commanded him, as
Hashem had spoken through Moshe.
(ibid. 23): “He leaned his hands”—Generously, much
more than he had been commanded. For, HKB”H had
commanded him, “Lean your hand (singular),” but he did
it with both hands. Thus, he made him (Yehoshua) like
a vessel which is full and overflowing, and he filled him
generously with chochmabh.

Rashi comments

In Chiddushei Aggados (B.K. 92b), the Maharsha addresses
the matter of Moshe leaning upon Yehoshua with both of his
hands. He explains that he was instilling in him two strengths.
The first would enable him to be victorious on the battlefield
in military skirmishes; the second would instill in him the
chochmabh of the Torah.

In keeping with this discussion, we can suggest that Moshe
Rabeinu learned to do this from his previous experience.
When he dispatched the meraglim on their mission, he had the
foresight to bestow upon Yehoshua the chochmah of the Torah
via the letter “yud.” This enabled Yehoshua to disagree with
the meraglim’s majority opinion and to avow that Eretz Yisrael
could be conquered with the power of the Torah. Therefore,
when the time came to transfer the mantle of leadership to
Yehoshua, entrusting him to take the people into Eretz Yisrael,
Moshe did so generously. He leaned upon his disciple with
both hands, imparting to him the power to win military battles
and also the power of the Torah and its chochmah. In truth,
the two complement each other. It was with the power of the
chochmah of the Torah that they succeeded in capturing the
villages and cities of Eretz Yisrael.
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