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An Amazing Revelation from the Great Rabbi Yisrael of Ruzhin

Solving the Puzzling Matter of Shimshon:
How Did the Pelishtim Manage to Capture Him and Gouge out His Eyes?

In this week’s parsha, parshas Vayechi, we read the berachos
that Yaakov Avinu bestowed upon his sons, the heads of the
shevatim, before he passed away. This is depicted by the Torah
as follows (Bereishis 49, 28): nxt1 awy ouw Yxaw? *vaw fvx 9"
“=m3 19725 TWNR WAN ,ANIN 7727 01var oy 1307 aws — All these are
the tribes of Yisrael, twelve; and this is what their father
spoke to them and he blessed them; each according to his
blessing, he blessed them. Regarding the latter part of the
passuk, Rashi comments: 5%y 8135 1720y 1592 ,1015925 WK WR”
“tmx1 1R — the berachah which was destined to come upon
each one.

In this essay, we wish to examine in greater depth the three
pesukim Yaakov Avinu addressed to shevet Dan (Bereishis 49,
16): IR 9P 112°8W 77 TP Wt 17 Y UNAWY Suaw RS my 1 1t
“m onvip YRy InR 12517 BIa1 o1 apy qwnt — Dan will gain
justice for his people, as one, the tribes of Yisrael. Dan
will be a snake on the highway, a serpent on the path, that
bites a horse’s heels, so its rider falls backward. For Your
salvation do I long, Hashem! Here, Rashi informs us, based
on the Midrash, that Yaakov is referring to Shimshon the son of

Manoach, from shevet Dan — a future judge in Yisrael.

Upon examining the words of Chazal in the Gemara and in
the Midrashim, it is evident that Yaakov Avinu is extolling the
virtues of Shimshon and beseeching Hashem to ensure his
success. The first passuk in the berachah to shevet Dan states:
Dan will gain justice for his people, as one, the tribes of
Yisrael. Regarding this passuk, the Midrash states (B.R. 98,
13): s pwnw 15,100 xR gy B v ey b v’
“ypoh Pax 18 — just as the One and Only of the Universe
requires no assistance; similarly Shimshon ben Manoach
requires no assistance.

Additionally, we have learned in the Gemara (Sotah 10a):
MY PTYIT MRIY ,BMYIY BMERD YRIWY DR 1T PWRY e 03 anR”
“11 118> — Rabbi Yochanan said: Shimshon judged Yisrael
like their Father in Heaven, as it states, “Dan will judge
his people as one.” In other words, they learn from the word
“rxs” — as One — that the passuk is alluding to HKB”H, the
One and Only. We also find in the Gemara another statement
from Rabbi Yochanan concerning Shimshon (ibid.): »37 =nxy’
1211 waw v5 (3°-72 2YYN) nRIY RAP 04apn Y me Yy nwnw ane
Yy 1113 pan pwnw ax 191 obiyn Yo by pan nfapn m LS oophR
“oxawe. Shimshon was named after HKB”H. In Tehillim (84, 12),
HKB”H is described as a sun and a shield; so, too, Shimshon
shielded Yisrael in his generation.

“That bites a horse’s heels,
so its rider falls backward”

We can begin to appreciate the extent of Yaakov’s love and
esteem for Shimshon — his descendant — from the second
passuk of the berachah addressed to Dan: “Dan will be a snake
on the highway, a serpent on the path, that bites a horse’s
heels, so its rider falls backward.” The Midrash (B.R. 98, 14)
enlightens us with regards to the significance of this berachah.
When Shimshon would bring down the supporting columns of
the building upon its tens of thousands of Pelishtim inhabitants,
miraculously the victims would fall behind him and not on top
of him. This would allow his brothers to find his body with
ease in order to bring it back to Yisrael for burial. This event
is chronicled as follows (Shoftim 16, 31): 1 ax nva 951 AR 17907"
“PAR MR 3P URAWN 11 PR 13 IMIN 11390 P 1mN e — his
brothers and all his father’s household came down and
carried him away; they brought him up and buried him
between Tzor’ah and Eshtaol, in the burial plot of Manoach,
his father.
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Finally, let us focus on the third passuk of Yaakov’s berachah
to shevet Dan: “For Your salvation do I long, Hashem!” Once
again let us refer to Rashi’s commentary: nxzonwha1vprw xaan”
“ayam N K1 221 81 01701 A1y 1oty — Yaakov prophesied that
the Pelishtim would gouge out his eyes prompting Shimshon
to say: “Please remember me and please give me strength, just
this one time.” It is apparent from these comments that Yaakov
Avinu prayed to Hashem to assure Shimshon’s success in
toppling the building down on tens of thousands of Pelishtim.

Without a doubt, this terrifying event defies description.
Here we find Shimshon HaGibor — the courageous one — a
judge in Yisrael, who is labeled by a malach of Hashem even
prior to his birth as a “nezir Elokim” (Shoftim 13, 5): =7 %"
“@unwya T BRAWT AR P D X1, 10a0 1 ayan e oopbR — for
the child shall be a “nazir” of Elokim from the womb; and
he will begin to save Yisrael from the hand of the Pelishtim.
Notwithstanding, the Pelishtim ultimately succeeded in shaving
off the seven locks of his head, gouging out his eyes and binding
him in copper chains. Then they transported him to the temple
of their god, Dagon, to laugh at him and humiliate him.

This is described by Scriptures as follows (ibid. 16, 28):
DUPYNIT 1T OYAT IR R IPIT KD 2200 'R IR RN R YN Ry R
a1’y oY mat nawn Py 15w “wn] e nwban Y Tnwn NN 0Pl MmEaNg
oIy T, BMYY 1151 NI AWK TN TIRY Y AR (R nave . [Ran
9191 1153 19%1,2°nwa BY Hwal NN PTYRY RRTIYRPYS TN 129203 TR
0727 A3 M WK DUNRT 1T 13 WK ayn Yo Yyt ounon Yy nan
“para monant awsn — Shimshon called out to Hashem and said,
“My Lord, Hashem! Remember me and strengthen me just
this one time, O G-d, and I will exact vengeance from the
Pelishtim for one of my two eyes.” Shimshon grasped the
two central columns upon which the building rested, and
he leaned on them; one with his right hand and one with his
left hand. Shimshon said, “Let me die with the Pelishtim.”
He leaned with force, and the building collapsed on the
governors and on all the people inside it. The dead whom
he killed at his own death were more than he had killed in
his lifetime.

Shimshon’s Enigmatic Character

From all that we have justlearned it is quite clear that Yaakov
Avinu held his descendant Shimshon in high esteem. After all,
he dedicated the entire berachah given to shevet Dan to praise
Shimshon and to pray for his success — that he merit sacrificing
his life for the sanctity of Hashem and topple the building on
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the Pelishtim. Yet, according to this understanding, we must
address a glaring discrepancy presented by the following
Mishnah (Sotah 9b): ,1920p nKR @anwa 192 7228 12y AR o0 wnw”
“PY AR 1P RUNYY TR (R9-10 2Uwa1w) ARy — Shimshon
followed his eyes; therefore the Pelishtim gouged out his
eyes, as it is stated: “The Pelishtim seized him and gouged
out his eyes.” Elaborating on this point, we learn in the Gemara
(ibid.): 1mrRw =08 (A-70 DWVDIWY) ANARIY TR PP PIWRY 1237 1B’
MRIW 1Y AR DAY 1P 120 ,20YE 1w RO 0D Y P IR PaR YN
“P1vy NR 11 eenwYa Rt — the Rabbis taught in a Baraisa:
Shimshon rebelled with his eyes . .. therefore the Pelishtim
gouged out his eyes.. ..

This prompts the Gemara’s question: 12281 (7 ow) 2205011 29R”
“N1m1 ' 0 11 RY mR1 — is this really so? For it is written
(ibid. 4): “His father and mother did not know that it
was from Hashem.” This passuk clearly indicates that it was
ordained from above that he marry a Philistine woman. In
fact, the passuk specifies the reason this was necessary (ibid.):
“@nwan wpan Rt mRin s’ — for he was seeking a pretext
against the Pelishtim — a pretext allowing him to kill large
numbers of Pelishtim without the masses of Yisrael being held
accountable. The Gemara answers this question: X YR »5”
‘xR 1w ana2 — when he went to choose her, his motives were
not entirely pure; he followed what was proper in his own eyes.
In other words, although these events were heavenly ordained,
nevertheless he was punished because he demonstrated an
element of physical desire.

Even so, the commentaries are not totally satisfied with this
answer. In fact, the Rambam writes (Issurei Biah 13, 14-16) that
Shimshon only married the Philistine women after converting
them. So, how is it even conceivable that the man about whom
Yaakov attests: “wx=w» *uaw TnRs my 117 17" -- he seeks justice for
Yisrael like the One and Only of the Universe -- could behave in such
amanner as to elicit Chazal's statement: “Shimshon followed his
eyes; therefore the Pelishtim gouged out his eyes”?

The Name 1“9 Is an Acronym for
DWa'T nATY'D a1 e

It is with great trepidation that I attempt to solve the puzzle
represented by the character of Shimshon ben Manoach, the
“nazir” of G-d. Although I am not worthy, I do so for the sake
of Hashem’s honor and that of His Torah. In the words of
Shimshon, we beseech Hashem: “Please remember me and

please give me strength” to follow the path of truth.
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Let us begin our investigation by introducing an insight
concerning Shimshon HaGibor from the wonderful teachings
of the great Rabbi Yisrael of Ruzhin, zy”a, as presented in Irin
Kaddishin HaShalem (part 2, page 357). He cites the Mishnah
above in Sotah and states his bewilderment. After all, Shimshon
was a “nezir Elokim” and was named after HKB”H. So, how is it
possible that he was misled by his eyes?

To comprehend the matter, he introduces a principle
discussed in our holy sefarim. As a result of Adam HaRishon'’s
sin, many neshamos fell into the depths of the klipos. They fell
so deep that it is beyond the scope and power of the tzaddikim
to retrieve them; only HKB”H can retrieve them. This fact is
reflected by the passuk (Shir HaShirim 6, 2): natypY 1 7192 »117”
“awan — my Beloved has descended to His garden, to His
fragrant flower beds. This passuk alludes to the time of the
geulah, when HKB”H himself will descend to His garden; niy=y”
“@nuww v1pYYr maaa — to graze in the gardens of exile and
gather up roses — to gather up the neshamos that fell deep
into the realm of the klipos.

Concerning Shimshon, it is written (Shoftim 16, 4): zax”
“mtiys57 mawt pa1w Ymaa nwx — he loved a woman from Nachal
Sorek; her name was Delilah. The name n*5"57 is an acronym
for: mwa'm nary™ 1wy 770 *+1v1-- my Beloved has descended
to His garden, to His fragrant flower beds — alluding to the
fact that Shimshon descended to such a lowly place within the
depths of the klipos in order to elevate neshamos and sparks of
kedushah — a place to which a tzaddik cannot descend; it is a
place to which only HKB”H descends in order to gather up the
fragrant roses.

This then is the meaning of Chazal’s statement: 9o ywny”
“prvy 1nR--in other words, he entered a place exclusively visited
by HKB”H, beyond the scope of human vision. He intended
to apply his loving gaze to draw the sparks nearer to him so
as to remove them from that undesirable location. He erred,
however, because it is impossible for any tzaddik to elevate
those neshamos; only HKB”H possesses that capacity. Therefore
the Pelishtim gouged out his eyes.

Shimshon Descended to the Fiftieth Level of
Tumah to Extract Sparks of Kedushah

Like a loyal servant grabbing onto the coattails of his master
— the great Rabbi of Ruzhin, zy”a — I would like to expand on
his notion. Shimshon descended into the depths of the klipos
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— an area off limits even to tzaddikim — in order to retrieve
fallen neshamos. Let us refer to that which is written regarding
the exodus from Mitzrayim (Shemos 12, 39): “mamann’y 1557 XYY"
— for they could not delay. As the Arizal explains, Yisrael
had sunk to the forty-ninth level of tumah during the exile in
Mitzrayim. Had they remained in Mitzrayim even a moment
longer, they would have sunk to the fiftieth level of tumah and
would have never been able to leave.

The Shelahakadoshaddsanexplanation forthisphenomenon.
A given level of tumah can only be negated by a corresponding
level of kedushah. Hence, the fiftieth level of tumah could only
be overcome by the fiftieth level of kedushah.

It is well-known that the Gemara teaches us (R.H. 21b):
TN MMNRIY TR 0 TwRY 10 19151,091Y3 1831 102 Y nwnn’
“mvpoxn vyn — of the fifty levels of binah created in the universe,
Moshe was only granted forty-nine. Consequently, Moshe
Rabeinu — who had only attained the forty-ninth level of binah
— was only capable of extracting Yisrael from the forty-ninth
level of tumah with his kedushah. Had they descended to the
fiftieth level of tumah, he would have been incapable of taking

them out of Mitzrayim.

It is worth adding an idea from the Yearos Devash (2, 9).
Concerning the achievement of the fiftieth level of kedushah,
HKB”H said to Moshe (Shemos 33, 20): *s »1a nx mixaY Y= XY”
“or1 @R 2I1R7° Y — you shall not be able to see My face, for
no human can see My face and live. By way of explanation,
he writes: 5,511 Tann ARy 1wa1 paTAN 119 YA IR wwns 0"
‘173 TIN2 PaTRRR 1O T35 1195y 2N IR — were one to achieve
this exalted level of enlightenment, one’s soul would remain
attached above and would separate from its body, like a small
flame joining a larger fire.

We can now better appreciate the insight provided by the
great Rabbi of Ruzhin, zy”a. There is a place in the depths of
the klipos which no tzaddik may enter, even for the sake of
liberating sparks of kedushah; only HKB”"H may do so. He is
speaking of the fiftieth level of tumah. Only a being who has
first achieved the fiftieth level of kedushah can descend to that
realm to clarify sparks of kedushah. That is an impossible feat
while a person is still alive: “sr1 @Rz 21872 KXY *2” -- for no human
can see My face and live. The word a“mn employed in this
passuk possesses a numerical value of fifty, alluding to the
fiftieth level of tumah.
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We can now interpret the Mishnah as follows: “q9it wnw”
27 DR DURWYAR 1P 19°aY 1y ank — Shimshon went to extract
sparks of kedushah from the realm of tumah “p amx” — a
place accessible only to HKB”H’s eyes, off limits to human eyes.
This phrase indicates that he wished to enter the fiftieth level of
tumah; however, this is a feat only possible after achieving the
fiftieth level of kedushah. As the passuk explicitly states: RY 5"
“ar11 @R 2aR7Y; the passuk specifically employs the term “ax7v”,
referring to the ability to see; therefore, the Pelishtim gouged
out his eyes.

The Name o“>nw'ya Alludes
to the Fiftieth Level of the Klipah

Continuing along this exalted path, let us endeavor to
explain why Shimshon was willing to sacrifice his life in order
to descend to the fiftieth level of the klipah. We will show that
the Pelishtim represent the klipah corresponding to the fiftieth
level — “sha’ar ha’'nun.” This fact is alluded to by the very name
n“nwa. This name can be broken down to & n“wa (literally,
the invasion of the ©“) indicating that they penetrated the
tumah corresponding to 50=10+40) a“s), alluding to the fiftieth
level of tumah.

We learned this chiddush from the pesukim in parshas
Beshalach (Shemos 13, 17): =opbx ora xS ayn nx ay=a nbwa e
131 YR RRINRTD BYR B 18 DYEYR 90K 00K 2197 05 nnwha AR 11T
“rmmxn — after leaving Mitzrayim, G-d did not lead the people
by way of the land of the Pelishtim, “because it was near; for
G-d said, ‘Perhaps the people will reconsider when they
see a war, and they will return to Mitzrayim.” Incredibly,
after taking Yisrael out of Mitzrayim, where they had sunk to
the forty-ninth level of tumah, HKB”H intentionally did not lead
them by way of the land of the Pelishtim--the reason being that
the Pelishtim were the embodiment of the fiftieth level of the
klipah. So, had they fallen, chas v’shalom, at the hands of the
Pelishtim, they would never have been able to escape.

Now, come and witness the wonders of the Torah. Based
on what we have learned, we can now explain a phenomenon
concerning the Pelishtim, which we do not find concerning any
other nation. They succeeded in taking the Aron HaBris —
the Ark of the Covenant — hostage from Yisrael and placed it
before their god, Dagon. They only returned the Aron to Yisrael
after Dagon’s head and two hands were cut off. We can suggest
an explanation for this phenomenon based on what the great
Rabbi of Ropshitz, zy”a, writes in parshas Behaaloscha: 1“17R”
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“ynar myw Y mvanw 11 R nenik — the word 11X is an anagram
or — the illumination of the “sha’ar ha’nun” — whic
for 111 9“1 the ill t f th h h hich
shall be revealed to us.

Now, seeing as the Pelishtim -- o“ n“@ba — are the
embodiment of the “sha’ar ha’'nun” of the klipah, they had
the audacity and incredible chutzpah to take the Aron HaBris
hostage, in order to wage war against the “sha’ar ha’'nun” of
kedushah. For this very reason, they placed the Aron near the
head of the klipah, “1127”. The name of this deity ends with a
final letter “nun,” because it represents the “sha’ar ha'nun” of
tumah. Nevertheless, the 1178 of Hashem — embodying the 71
"1 of kedushah — felled the head of Dagon and its two hands.
For, the fiftieth level of kedushah has the power to overcome

and defeat the fiftieth level of the klipah.

We can now suggest, with the utmost reverence and
adoration, that Shimshon HaGibor was chosen from above, even
prior to his birth, to wage war against the Pelishtim. He was
destined to descend, body and soul, to the depths of the “sha’ar
ha'nun” of the klipah of the Pelishtim. There he would topple
the two pillars supporting the temple of their deity Dagon —
the root of the klipah of the Pelishtim--a" nw%a — the “sha’ar
ha'nun” of the klipah.

Let us explain the significance of this momentous
accomplishment. In truth, the fiftieth level of the klipah will
not be abolished entirely until the time of the geulah and the
coming of the Melech HaMashiach. He will reveal to Yisrael the
“sha’ar ha’nun” of kedushah. This fact is alluded to by the name
n“wn — an acronym for mwma'n ay'w noae rmw'n, Mashiach will
reveal the fiftieth level of kedushah. The name n“»wn is also
an acronym for @ m'n ay'w Yua rmwn, Mashiach will abolish
the fiftieth level of the klipah. Notwithstanding, HKB”"H — the
Omniscient One — knew that it was incumbent upon Shimshon
to weaken the klipah of the “sha’ar ha'nun” by toppling the
pillars supporting the klipah of the Pelishtim. Otherwise,
Yisrael would not be able to withstand the lengthy galus and

survive until the arrival of the geulah.

Shimshon’s Relationship with Delilah
Was Heavenly Ordained

Continuing our journey, we can only marvel at the
wonderful intricacies of Hashem’s plans. Hashem makes
Delilah, a Philistine woman, available to Shimshon HaGibor,

“nezir Elokim.” She converts and it appears outwardly as if she
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sets a trap for him on behalf of the Pelishtim. In fact, we are
astonished by Shimshon’s behavior. For, even after realizing
that she has revealed his secret to the Pelishtim twice, he still
cannot refrain from revealing to Delilah that the secret to his
strength lies in the locks of his head. As a consequence, they
shave off his locks and gouge out his eyes.

However, from what we learned from the great Rabbi of
Ruzhin, zy”a, we begin to appreciate the incredible intricacies
of Hashem’s plans. Shimshon’s relationship with Delilah, a
daughter of the Pelishtim, is arranged from above. It required
a woman from among the Pelishtim to cause the Pelishtim
themselves to take Shimshon to the temple of their god — to
the “sha’ar ha'nun” of the klipah; there he was able to topple
the support columns of the fiftieth level of tumah. Therefore,
as the Rabbi of Ruzhin, zy”a, taught us, she was called %7, an
acronym for mwia'n naty™y 1y 1 1. The name Delilah alludes
to the fact that she was sent to Shimshon from the power above
to achieve this end; she caused him to descend to the place that
no tzaddik before him had ever gone.

My dear brothers and friends, the fact that these Pelishtim
women were actually sent to Shimshon from above is stated
explicitly in a passuk (Shoftim 14, 1): mwx X721 nnmn pwaw 101"
22703 WY RT3 09 IR IR AR N PR nR .0 nwha nasn tnaans
ROMT NYat ,Donwhan wpan RIT NININ 0D N T 00 T R MR 1N
“ORawea mywna onwya. Shimshon sets his eyes on this daughter
of the Pelishtim and approaches his parents with his request
to marry her. Then the passuk states: “His father and mother
did not know that it was from Hashem, for he was seeking a
pretext against the Pelishtim.” Thus, we have clear-cut proof
that HKB”H arranged these marriages for Shimshon.

Shimshon Invaded the Pelishtim’s
“Sha’ar Ha’nun”

It is a known fact from our holy sefarim -- as the Agra
D’Kallah (Balak) explains at length -- that the klipos erect
barriers around the forces of tumah. They wish to prevent
the elements of kedushah from invading their territory and
extracting the sparks of kedushah they conceal within. Thus,
we can comprehend to what degree the Pelishtim attempted to
protect the “sha’ar ha'nun” of the klipah. They went to great
measures to protect the temple of their deity, Dagon, from
invasion by the forces of kedushah — who would attempt to
extract the sparks of kedushah from them.
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In truth, as we have explained, it was impossible for any
tzaddik to penetrate the Pelishtim’s “sha’ar ha’nun” of tumah
by natural means. Therefore, HKB”H devised a ploy to trick the
Pelishtim; He arranged for Shimshon to take Delilah as his wife
— a Philistine woman who converted. Thus, we find a situation
similar to that of Yehudah and Tamar — where HKB”H deprived
Yehudah of his “bechirah” (freedom of choice). In like fashion,
Shimshon was deprived of his choice in this matter, forcing him
to take Delilah as his wife. Only in this manner could he fulfill
the mission of: mwa'n namy’y 121 17 »11 — descending into the

precious, fragrant garden.

Then the Pelishtim came and pressured Delilah into
uncovering the secret to Shimshon’s prowess over them. She
tried with all of her might to uncover Shimshon'’s secret; he tried
with all of his might to prevent her from doing so. In fact, he
lied to her twice so as not to reveal to her the true source of his
incredible strength. This infuriated the Pelishtim even more,
causing them to apply even more pressure on Delilah to obtain
his secret. Since it was heavenly-ordained that this information
be revealed to the Pelishtim, Shimshon was incapable of fending
off her continued efforts. Ultimately, he revealed to her that the

secret to his strength and courage lie in the locks on his head.

Subsequently, the Pelishtim came and shaved off his seven
locks of hair and gouged out his eyes. As a result, Shimshon’s
superhuman physical strength vanished. This was all a ruse to
convince the Pelishtim that they had succeeded in overcoming
and subjugating Shimshon HaGibor. As a weak captive, deprived
of his strength, they no longer feared him. Unsuspecting, they
took him to the temple of their deity, Dagon — representing the
“sha’ar ha’'nun” of the klipah — to publicly ridicule him.

The Pelishtim were unaware, however, that they were victims
of the dictum (Tehillim 2, 4): “mY ap%» 'n prw» omwa 2w’ — He
Who sits in heaven will laugh; the Lord will mock them.
By gouging out his eyes, they actually enabled him to enter
the “sha’ar ha'nun” of kedushah. For, concerning the “sha’ar
ha'nun,” it states: “sr1 @R %R &Y 99" — it is off limits to live,
human eyes. Nevertheless, as the Gemara explains (Nedarim
64b), a blind person is considered as dead. So, by gouging out
Shimshon’s eyes, he took on the status of a dead person. This
enabled him to achieve the “sha’ar ha'nun” of kedushah in order
to subdue the “sha’ar ha'nun” of tumabh.
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Shimshon Proclaims “Ra »aprr1 X1 21197”

In this light, let us examine Shimshon’s dying plea and prayer
(Shoftim 16, 28): X X2 22111 82 22757 "1 221X 10K 1T OUR IwRAY R
“gvpuxrt i oyan — Shimshon called out to Hashem and said,
“My Lord, Hashem Elokim! Remember me and strengthen
me just this one time, O G-d. Referring to the writings of the
divine Mekubal, the Megaleh Amukos on Vaeschanan (50), he
addresses words of prayer uttered by Moshe Rabeinu before his
death (Devarim 3, 25): “ma1om a8t IR R8T 81 11287 — please
let me cross and see the good land. According to the Megaleh
Amukos this is Moshe’s plea to attain the “sha’ar ha'nun” — also
referred to as 1n”'x 2°m'3, the mighty path. In other words, the
word X“11in this passuk — which is an abbreviation for ar'sx 23°m2
(the singular path) and also In¥X 222 — is interpreted as an
allusion to the “sha’ar ha'nun.”

Now, we can apply this idea to interpret Shimshon’s prayer
to Hashem: “mopbxm mrit oyan 98 83 2apmm K2 23191”. Shimshon is
aware that the moment of the geulah and the revelation of the
“sha’ar ha’'nun” are not yet at hand. Nevertheless, he beseeches
Hashem: “xavaprmixiosr” — allow me access to the “singular
and mighty path”--1nvX 2oma, 18 2901 — the “sha’ar ha’nun,” so
thatI can utilize its power of kedushah to subdue the Pelishtim’s
“sha’ar ha’nun” of tumah. This is also alluded to by the name
n“ux employed by the passuk, which can be broken down to
form =" oy — implying that these belong to the fiftieth level
(m“» as noted above equals fifty).

This enlightens us as to why Yaakov Avinu compares
Shimshon to HKB”H by stating: “ox=ws »usw Tnxs my 10 17" —
he will exact justice for his people like the One and Only of the
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Universe. For, he would descend to a place only HKB”H could
descend, in order avenge Yisrael against the Pelishtim. This is
also why Yaakov prayed on behalf of Shimshon: n»p qnywesy”
“m — that Hashem should ensure his success in toppling the
pillars on top of the Pelishtim. For, only HKB”H possesses the
capacity to descend into those fragrant flower beds to gather up
the sparks of kedushah from the “sha’ar ha’'nun” of the klipah.
This also explains why he prayed for Shimshon: ©10 223py qwnn”
“q1R 12511 Y1221 — that the Pelishtim he would kill fall behind
him and not on top of him — so that he would remain pure
and untainted, unaffected by their tremendous tumah, chas

v’shalom.

Let us conclude with the words of the Midrash (B.R. 98, 14):
IR IRW 115, MWRn YR R 12 71507 1IN IR 193K 3Py it ay”
S Ryt nna e AR anax naw Additionally, it states (ibid.):
ARTW 713,170 nyan AYINRIY 13 72107 ,10I8 7N 120AR apye nw ey

L TRy 9N T nnw

When Yaakov saw that Shimshon would topple the pillars
supporting the “sha’ar ha’'nun” of tumah, he initially thought
that Shimshon was destined to be the Melech HaMashiach.
[As we learned m“»wn is an acronym for mawm'm ay'w Yuas mwn
— Mashiach will abolish the fiftieth level.] Yet, when he
realized that that was not yet the time for the geulah, and that
Shimshon’s job was merely to begin the process of Yisrael’s
salvation — from the Pelishtim, in that instance — he prayed
to Hashem: “it»n»p qnymesy” — for Your salvation do I long,
Hashem! He prayed that Hashem assist Shimshon to topple the
supporting structures of the “sha’ar ha'nun,” even though the
time of the geulah was not yet at hand.
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